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It is with tears of contrition that a plea is made to our Orthodox 
brethren everywhere. Once in a while a great tragedy strikes family 
or individual, and it is during that time of personal loss and grief that 
«plea is made to all Orthodox believers from around the world for 
spiritual support and, when possible, for a small donation. 

‘Asmany of you already know, California witnessed an unusually 
hhigh numberof fires this past summer and fall. One ofthese struck the 
town of Round Mountain, some 30 miles east of Redding, and de- 
stroyed all the homes there. Amongst these was that of Fr. Vladimir 
“Mordvinkin, who for ten years has lived there with his Matushka and 
88-year-old mother, struggling to establish an Orthodox retreat center. 

Very often, Fr. Vladimir's mother stayed at the ranch alone. By 
Goat's grace, she was not there atthe time ofthe fire. 

twas several weeks before Fr. Viadimir was allowed to retumn to 
the ranch... but he had been preceded by looters, who had rammed the 

improbable that their evil intent found much 
reward... the area was unrecognizable, a picture of total destruction. 

But all was not lost. A small miracle had occurred: Some years 
ago, Vladyka Anthony had been kind enough to bless an enclosed water 
well with the Kursk Icon of the Mother of God. This small shack and 
114-foot cross Fr. Vladimir had made were the only items left untouched 
by the fire, which had been so intense even the animals had been unable 
toescape. But the things which were blessed were totally untouched 
by the heat and the fire 

‘Two homes, one mobile home, a tractor, an auto, a garage, all 
tools, Fr. Vladimir's library and icons — everything one might find in 
such a place was destroyed. Insurance will pick up about S0% ofthe 
logs — but many items were, of cours, imepla 

‘Sometimes itis by the unpleasantness of life's trials and misfor- 
tunes and a strong faith that God leads usinto His Kingdom in the world 
to come, There is a Russian saying — thread by thread, a cassock is 
‘woven. Itis with this same principle that we approach those who might 
assist — bit by bit, by the compassion of the people of God, this 
rebuilding could soon take place. 

Please share this appeal with your friends, your parish— and send 
1 few words, afew dollars in support to: 

Fr. Vladimir Mordvinkin 
St. Simeon Orthodox Church 
1421 Cedar St; Calistoga, CA 94515 
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THE LIFE OF OUR VENERABLE FATHER LUKE OF HELLAS 
Wuose Memory THE Hovy CHURCH CELEBRATES ON THE 7TH OF FEBRUARY 


‘The holy Luke was born in Hellas. His parents 
were immigrants from another region, arriving from 
the island of gina in the Agean Sea. Unable to 
endure the continual incursions of the Saracens, they 
forsook their homeland and, moving into the central 
region of Greece, wandered about until they finally 
settled in the locality known as Castoria. There their 
son, the blessed Luke, was born. The names of his 
parents were Stephen and Euphrosynia. 

From the years of his early youth, the blessed 
Luke, while moving among children, showed that 
there was nothing childish in him, so assiduously did 
he avoid all childish games and pastimes. When he 
was still a boy, he showed himself to be a perfect man 
loving stillness and solitude, and distinguishing him- 
self by his modesty. 

‘And what was even more astonishing was that, 
even at such an age he was already a great faster and 
ascetic. He not only declined to eat meat, but ab- 
stained from milk, cheese and eggs. He would not 
even touch apples and other fruits of the orchard, 
which young children consider especially sweet and 
toothsome, Instead, he subsisted on bread, water 
and greens alone. On Wednesdays and Fridays he 
would eat nothing until sunset. 

Yet what was even more deserving of amazement 
is the fact that Luke had no guide or instructor in 
undertaking such fasting and abstinence: he himself, 
through the power of the grace of God which worked 
within him, ascended day by day to greater and 
greater struggles. He avoided overeating and sweet 
foods; he loved fasting when joined to labor, poverty 
in everything, even necessities, and in general all 
that mortified the flesh. In these struggles he exer- 
cised himself. And all things that others felt to be 
sweet, joyous and pleasing, the blessed Luke viewed 
as onerous, hateful and unpleasant, which was for 
him pleasing and desirable. 

‘The parents of the holy Luke, noting their son’s 
unusual manner of life, were greatly perplexed, and 
more particularly amazed by his asceticism and ab- 
stinence. Thinking that all of this was the result not 
of a virtuous life, but of childish fancy, they thought 
to test him in the following manner: in a single vessel 
they cooked both meat and fish, and then set this food 
before him toeat. His father, taking the fish, gave it 
to the blessed Luke. And the holy one, not realizing 
that the fish had been cooked together with meat, 
began toeatit; but as soon as he tasted it, he realized 
how the fish had been prepared. He was greatly 
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grieved and cast from him that which he had been 
eating. And as though he had voluntarily committed 
some great iniquity, lamenting and groaning he re- 
fused even to eat bread; and in this state of fasting he 
spent three days. Then his parents, seeing that this 
inclination to piety did not proceed from childish 
fancy, but had become inherent in him through the 
grace of God, let him live in the future according tohis 
goodly desires. 

‘The blessed Luke was obedient to his parents in 
all things, fulfilling assiduously everything they asked 
him to do: he tended the sheep; and when he attained 
adulthood, he began to work the soil, and from time 
to time undertook tasks about the house, mortifying 
his youthful flesh and repressing the passions. He 
was so merciful to the poor that, for their sake, he 
often deprived himself of many necessities. When he 
set forth from his home to undertake some labor or 
another, he would give to the poor all the food he had 
taken with him, while he himself went hungry. Inthe 
same manner, with great eagerness and love, he 
would even distribute among them his own clothes, 


and would not infrequently return home naked, for 
which his parents upbraided, scolded and even pun- 
ished him, sometimes even letting him go about 
naked, refusing for a long time to give him any 
garmentsin the hope that he would be ashamed of his 
nakedness and would then cease to give his vesture 
away to the poor. But the virtuous youth did not stop 
performing acts of mercy: he was not ashamed of his 
nakedness and was not afraid of punishment. 
Nakedness for the sake of the poor was for him a robe 
of royal purple, and punishment and beatings for 
their sake he considered tobe honor and praise—and 
all the more did he do what he could to benefit the 
indigent. 

One day, the blessed Luke went out to the fields 
to sow wheat, and along the way he encountered 
some paupers. He then distributed the grain among 
them, retaining in his possession only a very small 
amount. But the Lord, Who giveth recompense an 
hundredfold for alms given to the poor, blessed this 
meager sowing: that year, the harvest produced by 
the saint's field was greater than those of previous 
years, so that when the time arrived to reap the crop, 
more was taken in than ever. 

When Stephen, the holy Luke’s father, fell ill and 
reposed, the man of God, ceasing his agricultural 
labors, gave himself over to book learning. Excelling 
particularly in divine contemplation and the learn- 
ing of prayer, the godly youth succeeded to such an 
extent that, elevating his mind unto God, he was at 
times also elevated bodily from the earth, as his 
mother, Euphrosynia, once clearly beheld. Noticing 
one day that her son had remained in his room for a 
long time, she desired to learn what he was doing 
and, secretly peering through a crack, beheld him 
praying: his mind had soared aloft unto God, and his 
entire body floated in the air about a cubit’s distance 
above the ground. This Euphrosynia beheld not once 
merely, but twice or thrice; and it filled her with awe. 
Afterwards she swore an oath before others concern- 
ing what she had seen. 

The blessed youth had long since conceived the 
desire to forsake this greatly tumultuous world and 
give himself over to monastic solitude and struggles. 
One day, pondering this and burning with the desire 
to receive the tonsure, he secretly left his home, 
intending to quit Hellas. Along the way he encoun- 
tered soldiers and guardsmen who had arrested 
slaves who had fled from their masters and were 
taking them to prison. Catching sight of the poorly 
clad youth, they assumed that he was an escaped 
slave and seized him. They demanded to know whose 
slave he was and where he was running. To this the 


youth replied that he was the slave of Christ and was 
‘on his way to the holy fathers to learn how to pray. 
But the soldiers did not believe him. Assuming that 
he was trying to conceal his status as a slave and the 
fact of his flight, they beat the innocent youth merci- 
lessly and afterwards incarcerated him in prison 
until he should admit whose slave he was and how he 
had fled from his master. But the blessed Luke took 
all of this as a temptation from the hateful enemy, 
who was intent upon thwarting his good intention. It 
was not long before the holy one was recognized by 
several men; and after they had borne witness in his, 
behalf, the blessed Luke was released from his fetters. 

When the servant of Christ returned to his home, 
he found that he had to endure not only rebuke and 
abuse from the members of his household, but even, 
beatings. Day and night the saint prayed to God, that, 
He be well pleased for him to embrace monasticism; 
and before long he received that for which he longed, 
in the following manner. 

‘Two monks arrived in that place from Old Rome. 
Seeing them, Luke straightway recalled his inten- 
tion, and his heart burned all the more with love for 
God. Conversing with them, he asked them whither 
they were going. They said that they were on their 
way to Jerusalem. Then the blessed Luke began to 
entreat them to take him with them on their journey 
and thus allow him to participate in their monastic 
life. But they refused to take him, explaining thathe 
was too young, having barely reached the age of 
seventeen, and was unaccustomed tolengthy travels. 
Also, they were afraid that his parents would not be 
able to bear their loss, and would pursue them and 
beat them. But the blessed Luke told them that he 
was an orphan and wanderer, and that noone would 
comeafter him; and he again pleaded with the monks 
to permit him to accompany them. They therefore 
left that place with him in secret, and when they 
arrived in Athens, they went to pray in the beautiful 
church of the all-pure Virgin Theotokos, and spent 
the night in a monastery. But when they set out on 
their way to Jerusalem, the monks left the blessed 
Luke in that monastery. “This is a good place in 
which to fulfill thine intention, O youth,” they said to 
him; “here thou mayest receive what thou hast de- 
sired, and thou shalt soon be admitted to the all- 
beauteous choir of the monastics.” And having en- 
trusted him to the abbot, they departed. 

The abbot asked several times where he was from 
and who his family were, but could find out nothing: 
the servant of God concealed his homeland and home, 
and desired to hide them from everyone. However, 
seeing that he was a youth of goodly morals, quiet, 


meek, humble and obedient, he invested him with the 
riassa. 

Butthe mother of the blessed Luke grieved greatly 
over him: she could not bear to be separated from her 
beloved son, whom she saw as the sole consolation of 
her widowhood and the only joy amid her sorrows; 
and she wept bitterly over him, crying out to God: 
“Woe is me, O Lord, Who beholdest my widowhood 
and childlessness! Thou didst first grieve me by 
taking from me through death my friend, whom Thou 
hadst united to me in matrimony; and afterward 
thou hast subjected me to the misfortunes of widow- 
hood, which for me are worse than death. But now 
thou hast taken from before mine eyes him who amid 
these great calamities was my joy; and I know not 
now where I can see him, the sole light of my most 
unfortunate life. Now ought I to cry out with David: 
‘And the light of mine eyes, it is no longer with me!” 
(Ps. 37:11], Why hath the boy withdrawn far away 
from us? Have we hindered him from serving Thee, 
our Master, unceasingly? Have we ordered him to do 
any:household chores which would cause him to 
negleet his customary prayers? Have I taught him to 
love what is carnal more than that which is spiritual, 
what is earthly more than that which is heavenly, 
what is transitory more than that which is eternal? 
From mine own parents I learned tobe a mother, not 
only in the flesh, but in the spirit; and I have desired 
to see my son perfect in the virtues: I allowed him to 
spend more time at prayer than serving me; for me 
this was my joy: to behold my beloved child—if not 
forever, at least for a certain time, For me it would 
have been enough only to hear from my neighbors the 
praise of his goodly morals, and thus to comfort my 
grieving soul. Wherefore, O Master and King, dis- 
dain not the tears of mine eyes, but hearken unto 
them, and be Thou well pleased to assuage my great 
grief. Thou shalt grant me surcease when Thou wilt 
grant that my maternal eyes will again behold my 
beloved child. Then, finding my son, I shall gather all 
together and confess Thy majesty; and I shall glorify 
‘Thee all the days of my life.” And having thus prayed 
amid her grief, the widowed mother bowed down 
before the mercy of God, and that which she asked, 
she received. 

‘The Lord, Who accomplisheth all things as He 
willeth, vouchsafed a vision unto the abbot of the 
monastery in which the blessed Luke struggled as a 
novice: he beheld in a dream the holy one’s weeping 
mother, who cried out to him: “Wherefore hast thou 
offended me, a widow? Why hast thou compounded 
my sufferings? For what cause hast thou pitilessly 
taken from me the only joy of my widowhood? Why 


hast thou snatched away my son, the support of mine 
old age? As I endure this grief, I shall not cease to 
appeal to God, the King of all, and to cry out against 
thee!” Terrified by this dream and the words he had 
heard, the abbot thought at first that it had been 
simply an illusion from the devil; but when he beheld 
the same woman the next night, and the night after, 
and heard from her the same angry words, he under- 
stood that it was not a delusion wrought by the 
demons, but a manifestation sent by God. 

In the morning, the abbot summoned into his 
presence the youth Luke, and said unto him sternly: 
“Wherefore hast thou thought to conceal information 
concerning thyself, even though I asked thee several 
times who thou art and where thou art from? Why 
didst thou say that thou hast no parents or kinfolk? 
And how hast thou dared to enter this holy rank and 
communal life with us, being thyself full of falsehood 
and lies, as the facts themselves bear witness con- 
cerning thee? If at the beginning thou hadst told me 
the truth, now, contrary to thy desire, there would be 
no revelation about thee. Wherefore, depart from me 
and from all of us monastics, and return to her who 
gave thee birth. This past night was the third during 
which I have suffered greatly because of her!” 

While the abbot was speaking, the blessed Luke, 
horrified, stood like one bereft of his senses. His eyes, 
directed at the ground, filled with tears, so greatly was 
he loathe to part from that holy company. Seeing his 
tears and humility, the abbot was moved to pity, and 
began toconverse with him meekly, saying: “Thou canst 
not refuse now to return to thy mother, my child; but 
afterward thou shalt not be hindered from living in the 
monastery. Wherefore, do what I counsel thee, for it is 
plain that her supplication is mighty in entreating God 
and exceedeth thine own prayers.” 

When he heard this, the blessed Luke said noth- 
ing contrary to the words of the abbot. Having bowed 
down before him, he merely asked for his prayers and 
blessing. Thus, although he did not wish to leave the 
monastery, he was compelled to return to his mother 
in the village of Castoria. 

Entering his home, he found his mother mourn- 
ing; but when she saw him, she wasfilled withjoy and 
compunction. Yet she did not immediately run toher 
son and embrace him. As a woman mighty in spirit 
and the fear of God, she first lifted up her eyes unto 
God and raised up her hands unto Him, offering Him 
thanks for what He had accomplished, and only then 
did she receive her beloved son, of whom she had 
before been deprived. “Blessed is the Lord,” said she, 
“Who hath hearkened unto my supplication and doth 
not leave me bereft of His mercy!” 


‘Thus was Luke returned to his mother through 
the will of God. And he served her filially and 
remained by her side for four months. Then the 
blessed Luke, burning for God in spirit and for the 
quiet godly life, again bethought himself to leave his 
mother. But this time she did not hinder his goodly 
intention and did not stop him from departing, for she 
knew that heron, like all others, ought to honor God 
more than his parents. 

‘Thus the holy Luke, sent off with the prayers of his 
mother as a good guide, quickly arrived at a seaside 
mountain known as Mount John. There he found a 
church dedicated to the holy unmercenary physicians 
Cosmas and Damian. And building for himself a little 
cellin that place, he began toliveinitin godliness. What 
‘manneroflabors he undertook there,contendingagainst, 
the demons and mortifying his flesh, itis impossible to 
describe in any detail; yet it is also impossible to pass 
over everything in silence. Therefore, out of many 
instances we shall relate only a few, that all may know 
what sort of life the favorite of God lived. 

‘The venerable one had a certain disciple, who fell 
into error concerning his instructor, thinking that 
the holy one was constantly praying in a hypocritical 
manner. Seeing that he never occupied himself with 
anything—neither with the reading of divine books, 
nor with the study of the writings of the fathers—the 
disciple thought that his guide, as an unlettered man 
who was ignorant of the divine Scriptures, was spend- 
ing all his nights not in keeping vigil, butin sleep and 
slothfulness. But one day, very late at night, when 
the elder had closed the door of his cell, his disciple 
satjust outside the door and, pressing his ear against, 
it, set about listening to what the elder was doing at, 
night, to ascertain whether he was resting or pray- 
ing. He listened at the door the whole night, until 
daybreak; and what he heard there he later spoke of, 
saying: “I heard the saint making prostrations; and 
with each prostration he smote his head on the 
ground and said with reverence: ‘Lord, have mercy!’ 
Afterwards, aflame with yet greater zeal for God, he 
began to perform even more prostrations, and cried 
out the more earnestly: ‘Lord, have mercy!” And thus 
didhe pray until his body was exhausted. But, falling 
upon his face, he did not weaken in spirit, for even 
while lying down, he would cry out unto God in 
prayer. Later, rising up, he would resume his pros- 
trations as before, and in such prayer he spent the 
entire night, until daybreak.” Then the disciple, 
believing in the struggles of his spiritual father, 
repented of his former doubts, and after the repose of 
the saint, he confessed all this to others and swore 
that it was true. 


But the venerable one mortified his flesh not only 
with nocturnal prostrations, but also with labors 
during the day. He cleared space for a little garden 
and began to plant there divers trees and to sow all 
manner of seeds, not for his personal use or for his 
own sake, butin order to lay waste to the flesh, for he 
worked every day in his garden until the sweat 
poured from his brow. And when his trees and seeds 
produced fruit, he distributed them among those who 
came to him. And sometimes filling a great basket 
with them, he would carry them toneighboring fields 
which belonged to others, and leave them there. 
‘Thus the holy Luke fed others by his own labors, yet 
himself always remained in a state of fasting. 

Tt happened that deer began to frequent his 
garden. Some of them ate the fruits, and others 
trampled the plants underfoot; and thus they all 
caused considerable damage. The saint drove them 
away, but when he returned to his cell, they would 
return; and this happened several times, ‘Then the 
holy one, sorely vexed, approached the deer and 
addressed one of them who was larger than the 
others, speaking to him as though he were an intel- 
ligent and rational creature: “Why do ye dome ill and 
destroy my labors when I have never offended you? 
We are all servants of one Lord and the creations of 
the one God. Moreover, Ihave been fashioned accord- 
ing to the image of God and have authority over all 
creatures, for the Creator hath made all things sub- 
ject to man. Wherefore, in accordance with the 
‘command of the Lord, move not from the place whereon 
thou standest, but receive fitting punishment!” And 
no sooner the saint utter these words, than the 
deer, as though wounded by some arrow, fell to the 
ground and lay unmoving. Then the other deer took 
flight. 

Nowitchanced that hunters, passing through the 
forest, witnessed all of this. They hastened to ap- 
proach the deer and were already dragging their 
unexpected prey off to slaughter it, when the vener- 
able one, taking pity on it, said tothem: “Brethren, ye 
do not have the right to take this deer. Ye did not 
pursue it nor hunt it down, but came upon it already 
felled; and now ye wish to slay it. It would be better 
ifye took pity on it, for it hath fallen out of weakness, 
and lieth now without thought of escape.” When they 
heard this, the hunters left the deer, marvelling at 
the lovingkindness of the saint. And the holy one 
released the deer, hale and healthy, into the 
wilderness. 

‘Though he lived as a monk exceeding perfect in 
his way of life, our venerable father Luke had not yet 
been clothed in full monastic garb. But he greatly 


desired it and earnestly prayed to God to vouchsafe 
unto him the holy angelic habit; and his supplication 
was heard, for he received that for which he longed. 
One day, there came to him, it is not known from 
whence, two elderly monks adorned with honorable 
gray hairs and holy of visage. They said that they 
were on their way to Old Rome. These monks, having 
said fitting prayers, invested the venerable Luke 
with the full monastic habit; and having instructed 
him, they intended tocontinue theirjourney. Butthe 
venerable Luke, having nought to give them for their 
travels, since he was poor of body and spirit and did 
not even have the food he required for his own needs, 
accompanied them, deriving nourishment along the 
way by engaging them in spiritually profitable con- 
versation, When they reached a shore of the sea, the 
travellers sat down to rest for a while. There they 
wished to part with the blessed Luke, giving him a 
kiss in the Lord. But while they were still seated, a 
large fish suddenly leapt from the sea and fell on the 
shore at their very feet; then another leapt forth in 
similarmanner, and both flopped abouton the ground, 
all but leaping into the hands of the monks. This took 
place through the supplications of the venerable 
Luke, for he, lacking the food necessary to provide for 
his benefactors along the way, besought the Lord, the 
Provider of all creation, by his secret prayer of the 
heart, that He send them food for their journey. And 
He Who once by a raven had sent bread and meat to 
Elijah likewise sent food from the waters of the sea to 
those venerable fathers. And they, taking up both 
the fish, gave thanks unto God Who opens His hand 
and fills every living thing [ef. Ps. 144: 16). 

Our venerable father Luke, having thus received 
the perfect angelic habit, undertook to lead an even 
more perfect life. He began to struggle more in- 
tensely, adding to his former struggles yet more 
onerous labors, and he magnified his asceticism with 
tears and all-night vigils. His food consisted of 
barley-bread and water, and sometimes uncooked 
greens. He allowed himself to sleep as little as 
possible, and for this purpose he dug a pit in his cell, 
to remind him of the grave; this he did that the 
remembrance of death might always be with him 
And when he found it necessary to sleep at night, he 
lay down in this grave, like one dead and buried; and 
having rested a little, he would straightway rise up 
and stand in prayer, uttering the words ofthe Prophet 
David: “I arose in the dead of night and I cried... Mine 
eyes woke before the morning that I might meditate 
on Thy sayings” (Ps. 118: 147, 148]. 

‘When the holy Luke began to lead such a life, the 
fame of his virtue quickly spread among all the 


inhabitants of the surrounding region, and the people 
began to flock to him. 

One day, there came to the venerable one two 
brothers whotold him that their father had before his 
death buried all his gold, silver and money, no one 
knew where, and, dying, had not shown them the 
place where he had hidden his treasure. “Father,” 
they said, “pray thou unto God, that He show us this 
hidden place, that arguments and disputations may 
cease between us. For since we are brothers, each 
cannot help thinking that the other hath stolen our 
father’s inheritance and concealed it for himself. 
Wherefore, do this, that by thy supplications this 
enmity between us may die out, and our poverty may 
cease at the uncovering of the treasure.” The vener- 
able one refused and sent the brothers away, saying 
that he would not use his prayers to entreat the Lord 
for this end. But in coming to him frequently, they 
plagued him with their entreaties, and moved him 
finally tomercy. Praying for them to God, the Seer of 
all things, and learning in a vision of the place in 
which the brothers’ father had hidden his treasure, 
the saint told them where it was. When they went off 
and began to dig in the ground at that site, they soon 
found their father’s gold and silver, and spread the 
word of this miracle throughout all the surrounding 
villages. 

But the devil, the hater of that which is good, 
although he was always vanquished by this brave 
warrior of Christ, bethought himself how to wage war 
against him. And desiring to bring vexation and evil 
upon him, he arranged the following by his wiles. 

Prompted by him, three women came to the saint 
from one of the nearby villages. Falling at his feet 
with weeping and lamentation, they began to confess 
their grievous sins and to ask him to heal their souls, 
by his good counsel and prayer. The holy Luke, 
desiring in every way to be done with the tiresome 
importunings of those women and to escape from 
them, tried to persuade them to go to the priests, 
since he himself was not in that rank, but was a 
simple monk. Yet the women would not obey the 
saint, and he had perforce to listen to them confess to 
the most dreadful sins. When the women departed, 
the enemy of man, who strives “to shoot down in a 
moonless night the upright of heart” (Ps. 10:2], 
attacked the holy one anew with vile thoughts, andin. 
his mortified members raised up a war of sin. The 
holy Luke, perceiving the machinations of the devil, 
armed himself against him with the weaponry of 
prayer. Having fasted for three days in a certain 
place and prayed all the while to God, he vanquished 
this plot of the devil, quenched the flame of this 


terrible lust with a rain of tears, and thus, with God's 
help, crushed the head of the serpent of hell. 

After three days of prayer, when the body of the 
saint was already exhausted, hefellintoalightsleep. 
At that time, an angel appeared in a vision, taking 
the guise of a beautiful youth. In his hand he held a 
fishing-rod and hook, which he thrust into the saint’s 
mouth and down his throat. This the blessed Luke 
must needs swallow, until it reached the innermost 
parts of his belly. The youth of his vision then ripped 
the hook from him, taking with it a part of the holy 
one’s body, a bloody piece of flesh; and casting it 
away, he said to him: “Be of good cheer and fear not!” 
Awakening immediately from sleep, the saint under- 
stood that the Lord had delivered him from sinful, 
carnal passion, and he gave thanks to his Savior and 
Deliverer. 

In the purity of his life, the venerable Luke also 
possessed the gift of clairvoyance and was able to 
foretell the future. For example, he announced in 
advance the incursion of the Bulgar armies into 
Greece, and his prophecy was fulfilled, as will be 
mentioned below. 

‘The holy ascetic also perceived the secrets of 
men’s hearts, The saint had a sister named Gala, 
who was his sister not only in the flesh, but in spirit 
as well, Emulating her brother in all things, she 
spent her life in virginity, chastity and monastic 
struggles. Sometimes, together with novices, she 
would leave her convent to visit her brother, and 
would help him in whatever way was necessary—at 
times weeding his garden, clearing away underbrush 
and planting trees. One day, the venerable one said 
toher and those with her: “There is a man on his way 
tous, who beareth on his shoulders a great weight, 
and is thus heavy laden.” And having said this, he 
left the women who had come to him and departed by 
himself to his mountain. But they, failing to under- 
stand what he had told them, were amazed and tried 
to understand what the words signified which the 
venerable one had said to them: Who was heavy 
laden, and with what was he laden? And lo! when a 
little time had passed, there arrived a certain man 
who not only had no burden, but was carrying noth- 
ing at all; and he made inquiry concerning the holy 
one, saying: “I must see him about a certain matter.” 
The sister of the holy one answered him, saying: “He 
is not here. He hath withdrawn for a time into the 
wilderness; and if thou wishest to see him, then wait 
alittle while until he cometh.” The man said: “Ishall 
not depart until I see him!” And he waited by the 
saint's cell for seven days. When a week had passed, 
the venerable one returned from the wilderness and, 


seeing this man, directed upon him a gaze devoid of 
his wonted meekness, and even wrathful, and said to 
him in a stern voice: “Wherefore hast thou come to 
this place? Why hast thou withdrawn to the moun- 
tains, leaving the city? For what cause hast thou 
come unto us, who are unlettered and simple, dis- 
daining the pastor and the priests of the Church? 
How darest thou to appear before our eyes, guilty of 
countless iniquities, unafraid of the retribution of 
God?” Terrified by the saint’s speech, the man wept, 
and in his fear he was unable to utter a single word. 
Then the holy Luke addressed him again, saying: 
“Why keepest thou silent? Why dost thou not confess 
thy deeds and speak of the murder thou hast commit- 
ted, that, repenting of all thine iniquities, thou 
mightest move God to pity, if only a little? Then the 
man, barely able to speak because of his weeping and 
lamentation, said to the saint: “O man of God, what 
more dost thou desire that I tell thee? Enlightened by 
the grace of God which dwelleth within thee, thou 
thyself hast spoken of my grievous sin even before I 
confessed it to thee! I see that thou knowest every- 
thing that I have done in secret. Yet if thou wilt 
command it, I will speak of mine iniquity for all to 
hear.” And in the presence of all that man began to 
relate in detail how, where and why he had slain his 
friend, confessing his sin with lamentation and hu- 
mility. Then, falling down before the holy Luke's 
feet, he besought the saint not toleave him entangled 
in the devil’s snares. And the saint, having in- 
structed that man and indicated to him the way of 
salvation, sent him to the priests. All ofthis has been 
related to show the clairvoyance of the holy Luke, 
how he perceived even the hidden sins of men. 

Permit us to speak also of another such case. 

A certain boatman, by the name of Demetrius, 
often docked his boat at a pier not far from the saint's 
cell. He was well acquainted with the venerable one, 
visited him often, and was counted worthy of his holy 
prayers and to delight in his conversation. One day, 
putting in to land, he conceived the intention of 
visiting the saint; yet he was loathe to come with 
empty hands, and thus decided to bring him a fish he 
himself had caught. He had often fished near that 
pier, but this time, though he and his sailors cast out 
their lines, they caught nothing, laboring all day long 
for nought. Yet late in the evening he thought of the 
venerable Luke and cast out a line in his name; then 
he hooked a fish so large that he was barely able to 
draw it forth from the water. And when he cast his 
line forth a second time, again in the name of the 
saint, he drew forth another fish, similar to the first 
yet somewhat smaller than it. But when he went to 


visit the venerable one, he took with him the smaller 
fish, and kept the larger for himself. The holy Luke, 
beingclairvoyant, knew of all that had happened, yet, 
lovingly received his guest and the gift he brought 
with him. While conversing with him, however, he 
reminded him of how Ananias sinned before the 
Lord, hiding some of the money received from the sale 
of his field, and of how the Apostle Peter knew of this, 
{v. Acts 5:1-5]. When he heard this, Demetrius 
understood that the saint’s words referred to him, 
since he had hidden away the large fish. Filled with 
fear because of the clairvoyance of the blessed father, 
and ashamed to be upbraided for his sin, he fell at the 
holy one’s feet and, confessing his sin and repenting, 
asked his forgiveness. The holy Luke, meekly i 
structing him, forgave him; and he ordered his dis 
ciple to cook the fish he had brought him and give it, 
to the brethren who were soon to arrive, since he 
himselfnever ate fish. Indeed, many times, foresee- 
ing that brethren were on their way to visit him, he 
would foretell this to his disciple and order him to 
prepare food and bread for them. 

Seven years after the holy Luke had established 
his residence on his mountain, Bulgar forces began to 
invade the land of Greece, as the venerable one had 
predicted. The inhabitants of those parts fled—some 
tocities and fortresses, some to the island of Eubaea 
and the Peloponnese. Then the venerable Luke, 
forsaking his mountain, took ship and sailed to 
Corinth, Hearing there of a certain stylite who 
struggled ascetically in the town of Patras, he went to 
him and spent ten years at his side, serving him in 
full submission and with diligence, as ason serves his 
father. A certain priest began to speak ill of this 
stylite, mocking and reviling that righteous man. 
The venerable Luke, hearing these blasphemous 
words directed at his spiritual father, forgot his usual 
meekness and, contradicting the priest, began to 
praise the ascetic. Denouncing the false words of the 
priest, he steadfastly defended the innocence of his 
instructor. The priest, a cruel man, struck the holy 
Luke on thecheek and was straightway visited by the 
retribution of God: beset by the demons, he fell tothe 
ground and remained thus until he died, “delivered 
unto Satan. ..for the destruction of the flesh, that the 
spirit may be saved” (cf. I Cor. 5:5]. 

When ten years had passed, the venerable Luke 
returned again to Hellas, his native land, and made 
his abode at Mount John, the site of his first sojourn. 

One day it chanced that the bishop of Corinth was, 
passing by this mountain on his way to 
Constantinople, and he paused to rest by the saint’s 
cell. Aware of this, the holy Luke went forth tomake 


obeisance before him, and took with him the results 
ofhis labors as a gift — fruits from his trees and roots 
and greens from his garden. Having lovingly re- 
ceived him, the bishop went to look at his cell. 
Perceiving how he lived in stillness and solitude in 
the wilderness, and seeing his garden and labors, he 
marvelled and derived great edification therefrom. 
He bethought himself of giving alms to the hermit, 
and ordered each of his travelling companions to 
donate several coins, while he himself gave a piece of 
gold; and thus a considerable sum was amassed, 
which the bishop wished to give to the holy Luke. But 
the holy one refused to accept it. “Holy Master,” he 
said, “I neither seek nor ask for gold, but rather thy 
holy prayers and teachings. What need have I for 
gold when I have chosen poverty and this pauper’s 
life? Wherefore, give me that which I ask and desire: 
teach me,a simple man, how I may be saved.” But the 
bishop was grieved, assuming that the holy Luke was 
spurning and disdaining not his alms, but himself; 
and he said to the venerable one: “Wherefore dost 
thou reject our gift, and us ourselves? I am a faithful 
Christian, even though a sinner; and a bishop, even 
though unworthy. Why dost thou, who emulatest 
Christ in all things, not emulate Him in this, for He 
accepted the alms given Him by pious folk. ‘There 
fore, if thou hast no need of the gold, accept it 
nevertheless, and distribute it among the needy. If 
thou dost consider charity something superfluous, 
thou dost deprive the poor of what is needful for them, 
and dost not admit the salvation of those who give 
alms: for where shall the poor man who refuseth alms 
acquire for himself what is essential, and how shall 
we be saved if we do not give alms?” Convinced by the 
words of the bishop, the venerable one accepted the 
alms, yet not the gold, but only the bronze coins; and 
the bishop, having given him his blessing, continued 
his journey. 

It was the holy Luke's custom, every Palm Sun- 
day, to ascend to the summit of the mountain very 
early in the morning, and, taking the Cross in his 
hands, to chant: “Lord, have mercy!” One day, when 
he went up the mountain as was his wont, an adder 
slithered out from its lair and, prompted by the devil, 
fastened its fangs into the saint's big toe and hung 
there. Stooping down, the holy one grasped the adder 
and, wrenching it loose from his toe, said tot: “Do no 
harm tome, and I willdothee noharm;butletuseach 
go his own way. We are the creations of the one 
Creator, and can do nothing except He desire and 
commandit.” The adder hastened toreturntoitslair, 
while the saint continued his ascent of the mountain, 
entirely unaffected by the venom of the serpent. 


A certain palace functionary, who had charge 
over the emperor's treasures, was the prefect of the 
province of Africa. While he was in Corinth, having 
with him a great quantity of the emperor's gold, it 
was all stolen. In the attempt to discover the culprit, 
many were tortured and subjected to torment, all to 
no avail; and the imperial officer was filled with grief. 
Prominent citizens of that city came to him, hoping to 
comfort him, but he was inconsolable. In despair over 
the loss of the gold, he thought he would die, for he 
feared the emperor's wrath. Then one of those there, 
rising up in their midst, said: “If anyone can show 
where the stolen gold is hid, it is the monk Luke, 
through whom God worketh many miracles!” Hear- 
ing this, the rest said: “Truly it is so!", and they all 
began to speak of him, praising his virtuous life and 
the grace of God which resided in him. The imperial 
officer, hearing this, sent a message to the saint 
containing the following plea: “Emulate Him Who, 
for the salvation of the human race, did not refuse to 
come down from the heavens, and come thou for a 
short time to our city, to visit those who are beset by 
great grief.” 

At first the holy Luke did not wish to go, for it was 
his wont to avoid vainglory and the honor of men; but 
later, for the sake of all those who were suffering 
because of the stolen gold, he did go. When he arrived 
at the city he was greeted with honor by the imperial 
officer and by the citizenry. The first thing hedid was 
to order a banquet prepared. “First let us render to 
the belly what is needful,” he said to the officer, “and 
let us rejoice in the glory of God. He Who hath given 
us the wine of compunction to drink hath also, in His 
Jove for mankind, the power to pour forth for us also 
the cup of joy.” And when they had sat down and 
eaten—and their souls had received greater satisfac- 
tion through the good instruction of the saint than 
their bodies had through the food provided for them— 
the venerable Luke, gazing upon one of those present 
who was serving them, and addressing him by name, 
called him over tohimself and said unto him: “Where- 
fore hast thou nearly brought death upon thyself and 
such great tribulation upon thy master, daring to 
steal the emperor's gold? Go thou quickly, and bring 
hither the gold which thou hast hidden in the ground, 
if thou desirest to be counted worthy of merey and 
forgiveness.” When he heard this, the servant was 
filled with great fear and stood silent, trembling all 
‘over: he whose very conscience convicted him was 
unable to utter a single word. Then, falling to the 
ground and embracing the feet of the saint, he told 
the whole truth, tearfully begging forgiveness, which 
he received. The holy one wished not only to lay bare 
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the lesion of his sin, but also to heal it. And straight- 
way the thief departed, returning soon after, bearing 
all the gold he had stolen; and he set it down in the 
sight of all. Great was the joy of the imperial officer 
and of all who were with him; and all who were 
threatened because of the theft were relieved. But 
the devil, who inspired this theft, was mortified that 
the thief was forgiven and that the Lord Jesus was 
glorified by all. The saint, however, accepted no 
glorification from those who surrounded him, but, 
ascribing all glory for this miracle to the one God, 
returned to his home. 

‘When some time had passed, the venerable Luke 
went to a certain monastery located in the town of 
Thebes, to visit the abbot there, a man by the name 
of Anthony, for it was his custom to visit divinely 
inspired men and to enter into spiritually beneficial 
conversations with them. While he was with Abbot 
Anthony, ithappened that the son of one of the town’s 
prominent residents fell mortally ill. That citizen, 
hearing that the holy Luke had come to their monas- 
tery, immediately went there and, falling at the holy 
one's feet, begged him to come to his house and visit 
the sick child who was then at the point of death; for 
he believed that, with the visitation of the favorite of 
God, his son would recover his health. In his humility 
the holy Luke refused, saying: “Who am I? What 
greatness dost thou seein me that thou holdest mein 
such esteem? There is one Physician of souls and 
bodies, Whois able to deliver us from death: He is the 
God Who created us. Sinful and mortal man cannot 
accomplish anything at all.” And the citizen of 
‘Thebes departed in sorrow, lamenting and despair- 
ing of the life of his son. In the evening, the abbot, 
conversing alone with the venerable one, said to him: 
“Honorable father, I think that thou didst ill in not 
visiting the sick boy and consoling his grieving fa- 
ther. Now we also will have to hear Christ say: Iwas 
sick, and ye visited Me not’ (Mt. 25: 43).” To this the 
holy Luke replied: “To heal the sick is the work of the 
power of God; and to comfort the sorrowing is the 
duty of those who have discourse and wisdom in their 
mouths. The formers a matter far removed from me, 
and of the latter I am utterly lacking, being a simple 
and unlettered man. But if thou art agreeable and 
thinkest that it is pleasing unto God, lead on and be 
my guide, and I will follow after thee.” And even 
though it was late at night, they arose immediately 
and set out for the town. Arriving at the house of that, 
citizen, they found the child half dead and bereft of 
speech, and all the members of the household in 
expectation of his imminent demise. The father of 
the sick boy, and all who were in his home, fell at the 


feet of the saint and besought him with tears, thathe 
pray for his dying son, that he be returned from the 
gates of death. Moved by the father’s plea, and 
persuaded by Abbot Anthony, the venerable one 
lifted up his hands and prayed for the sick child; and 
after he had prayed, he returned straightway to the 
monastery, and as soon as the sun rose, he hastened 
toreturn to his own mountain. Thus did he avoid the 
praises ofmen. At daybreak, Abbot Anthony sent his 
attendant into the town, to learn what had happened 
to the sick boy, and whether the supplications of the 
venerable Luke had been of any avail. And when the 
servant returned, he told the abbot a strange and 
miraculous thing: “The boy who last night was on 
death’s doorstep I found mounted on a horse, on his 
way to wash in the baths!” When he heard this, the 
abbot marvelled and glorified God. 

The multitudes who came to the venerable Luke 
because of their own needs, violating the solitude 
which he held dear, became a plague to him, and he 
decided to depart into a more remote wilderness. Yet 
he did not immediately carry out his intention, but 
first sent his disciple, Germanus, to Corinth, to a 
certain experienced and divinely inspired man named 
‘Theophylactus, asking his good counsel as to whether 
he should remain on Mount John and endure the 
vexation of those who came to him, or move to 
another place, known to no one else. In answer 
‘Theophylactus sent to him the words that the vener- 
able Arsenius the Great heard from heaven: “Flee 
men, and thou shalt be saved.” The venerable Luke 
joyfully received this advice and, together with 
disciple, left Mount John and settled near the sea, in 
a certain wild region called Kalavia, And abiding 
there, he earned his food by the labors of his own 
hands, working the soil, planting grain, grinding it 
with millstones, and baking his own bread. 

Once seamen were sailing by and put in at the 
shore nigh unto the cell of the venerable one. Enter- 
ing it, they found no one at home, for the holy Luke 
and his disciple had gone somewhere. Seeing the 
good pair of millstones, they took them and carried 
them down to their boat. Soon the venerable one 
returned to his cell and, seeing that his millstones 
were not there, he went down to the sailors and asked 
them to return his stones. But they feigned offense, 
maintaining that they had never touched the stones. 
Then the holy Luke said to them: “If ye have not 
taken them, then sail upon the sea; but if ye have 
them with you, the Lord will reward you as He seeth 
fit.” And thus saying, the venerable one departed. 
And straightway he who had taken the stone fell 
dead. Then all thesailors were filled witha great fear 
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and, running after the saint, they pleaded with him 
to forgive them, and returned his millstones. The 
favorite of God grieved greatly over the sudden death 
of the sailor, and wept over him for many days. 

After the venerable one had lived in that place for 
three years, the land of Greece was invaded by Arabs, 
and the holy one withdrew to a certain wild island 
lacking any source of potable water, the name of 
which was Ampelus; there, for a considerable length 
of time, he endured hunger and thirst, before moving 
toa fertile place called Soterion. Having driven from 
those parts a demon who tried to frighten him with 
apparitions, he abode there until his blessed repose, 
and thither gathered about him so many brethren 
that he founded asmall monastery. The ruler ofthat 
region, a man named Crenetus, loved the saint 80 
much that he erected within his monastery a church 
dedicated to the greatmartyr Barbara. The holy one 
sojourned in that monastery in fasting and prayer, 
unceasingly laboring for God and serving for the 
salvation of the people, bringing spiritual benefit to 
the souls of his brethren by his instructions and life, 
and healing their bodily ailments by his prayer. The 
Monk George, who suffered chronically from stom- 
ach pain, the saint healed by his word alone. And he 
likewise healed a certain highborn woman who lived 
in Thebes. She had fallen ill of a grievous and long- 
standing affliction, and had long since despaired that 
the ministrations of physicians would prove effica- 
cious. The saint sent her his disciple Pancratius, 
who, when he arrived, anointed her with holy oil; and 
that woman was immediately cured. In general, the 
venerable one was able to effect speedy healing of all 
manner of illnesses, and even foretold the future to 
many. Having lived in that place for seven years, the 
holy Luke sensed the approach of death. 

Before his repose, the following happened. Among 
his followers the venerable one had a disciple named 
‘Theodosius, who had a brother, named Philip, who 
was a layman. One day, the thought came to Philip 
to goto the monastery of the venerable one, in part to 
visit his brother, in part to see the holy Luke, about 
whom he had heard many interesting things. The 
venerable one, foreseeing his arrival, said to 
‘Theodosius: “Make everything ready for a good meal, 
brother, for this evening thy brother will come tous.” 
Filled with astonishment and joy, Theodosius has- 
tened to prepare the table, and going often to the 
gate, he would look down the road, awaiting the 
arrival ofhis brother with impatience. In theevening 
Philip arrived, bringing with him a great quantity of 
food and drink for the refectory. He was received by 
the saint with love, and that evening everyone sat 


down at table together, eating everything that had 
been set forth, unto the glory of God. At that meal, 
the venerable one drank and ate more than he usu- 
ally did, doing so to honor Philip's generosity. After 
the supper and the usual prayers before sleep, Philip 
lay down to rest; but while he was lying upon his bed, 
he entertained critical thoughts concerning the fa- 
vorite of God, thinking: “This elder is a hypocrite. He 
drinketh and eateth much, and merely feigneth his 
reputation for asceticism and holiness.” But when he 
fell into a deep sleep, Philip beheld in a dream two 
radiant youths, who fixed wrathful eyes upon him, 
their countenances suffused with anger; and they 
spoke sternly unto him, saying: “Why dost thou 
entertain such impious thoughts concerning the ven- 
erable one? And wherefore dost thou condemn aman 
who is innocent and holy? Lift up thine eyes, which 
behold only that which is earthly, and see what great 
honor he hath been vouchsafed who, in thine opinion, 
isa hypocrite and deceiver!” And Philip, lifting up his 
eyes, beheld a place full of glory, hung about with 
purple cloth; and in that place the venerable Luke 
was standing, resplendent with glory like the sun. 
Awakening from sleep, Philip was filled with terror 
and related all that he had seen to his brother 
‘Theodosius and to the other monks; and afterwards, 
with repentance he confessed his sin tothe venerable 
Luke himself, asking his forgiveness. He then de- 
parted, having derived great spiritual benefit for 
himself, 

Foreseeing hisimminent passing over to God, the 
holy Luke set out to visit all the fathers who lived in 
that wilderness, and he bade each farewell with alast 
kiss, “Pray for me, brethren,” he said to them; “Pray 
to Christ the Master, for it is uncertain whether we 
shall meet again.” And thus having gone around to 
them all, he enclosed himself in his cell, and for the 
space of three months prepared himself for his re- 
pose. Finally, eight days before his departure, the 
holy Luke fell ill; and when he lay prostrate in his 
illness, the priest Gregory asked him: “What instruc- 
tions dost thou give concerning thy burial? And 
where dostthoucommand ustolay thy body?” Tothis 
the saint replied: “Affix a chain to my feet, and drag 
me out into a forest glade, that I who have been of no 
use to anyone might atleast be of some use as food for 
the wild beasts.” Then the priest began to beseech 
the saint to give some other order concerning his 
body, and to indicate some place where he might be 
buried. After a time, the venerable one said: “Bury 
me in the very place where I now lie: the Lord 
desireth to glorify me unto the glory of His holy 
name.” And having said this at sunset, the saint 


lifted up his eyes and said: “Into Thy hands, O Lord, 
do I commit my soul!” And he fell into the sleep of 
transitory death, his holy soul departing unto God, to 
the life ofimmortality. This took place on the seventh 
day of the month of February. 

When morning dawned, all the monks and the 
layfolk of those parts gathered together in the holy 
monastery, and great was the concourse of the people. 
They buried the favorite of God with honor, inside the 
cell in which he had struggled in ascetic endeavor, as, 
he had commanded. 

‘Six months later, a certain monk, Cosmas the 
Eunuch, who was travelling from Paphlagonia to 
Italy, received a vision from God. In this vision he 
was commanded to go to the place where the vener- 
able Luke had lived and to abide continually at his 
graveside, When he reached that place and made his 
abode there, the Monk Cosmas dug up from the 
ground the coffin containing the incorrupt relics of 
the saint, and setting it above the ground, he placed 
it in ashrine surrounded with a grate, and converted 
the saint’s cell into a church. And great miracles 
were wrought by the holy relics of the saint, from 
which flowed a sweet-smelling myrrh, which brought 
curing to those who were anointed with it: the lame 
were healed, the blind recovered their sight, lepers 
were cleansed, and the demons were expelled from 
the people, through the supplications of the vener- 
able Luke, and the power of our Lord Jesus Christ, to 
Whom be glory, with the Father and the Holy Spirit, 
forever. Amen. 


‘Translated from the Russian by the reader Isaac B. 
Lambertsen, from The Lives of the Saints in the Rus- 
sian Language, As Set Forth in the Menology of 
Saint Dimitry of Rostov, Vol. VI (February) (Moscow: 
Synodal Press, 1905), pp. 135-156. Copyright ©1992. All 
rights reserved by the translator. 
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THE LIFE OF ST. ERKENWALD, BISHOP OF LONDON 
‘Waose Memory THE Hory CHURCH CELEBRATES ON THE 30TH Day OF Apri 


Our holy Father Erkenwald imbibed the Chris- 
tian Faith early in life, learning at the feet of St. 
Mellitus, bishop of London. Later, he founded two 
monasteries, one for women at Barking, where he 
placed his sister St. Ethelburga as the first abbess, 
and the other for men at Chertsey, where he was 
himself abbot. Grassy mounds can still be seen 
marking the buildings of the ancient monastery of 
Chertsey. 

On the repose of St. Cedd, bishop of London, in 
664, Erkenwald was elected bishop in his place, and 
was consecrated by St. Theodore “the Greek,” arch- 
bishop of Canterbury. His life, according to the 
Venerable Bede, “as well when he was bishop as 
before his advancement to that dignity, is reported to 
have been most holy, as is even at this time testified 
by heavenly miracles; for to this day, his horse-litter, 
in which he was wont to be carried when sick, is kept 
by his disciples, and continues to cure many of agues 
and distempers; and not only sick persons who are 
laid in that litter, or close by it, are cured; but the very 
chips of it, when carried to the sick, are wont imme- 
diately to restore them to health. One day, when the 
bishop was going to preach the word of God to the 
people, it happened that one of the wheels of the two- 
wheeled carriage he was being borne in left its axle. 
However the carriage did not stop, but continued to 
run smoothly, the side without a wheel being sup- 
ported invisibly in a miraculous manner.” 

St. Erkenwald was a great peacemaker. He 
helped end the quarrel between St. Wilfrid, bishop of 
York, and St. Theodore, which had split the English 
Church. He reposed in peace on April 30, 693, at the 
monastery of Barking, and was buried at his cathe- 
dral church of St. Paul in London. 

‘An anonymous twelfth century writer described 
his repose thus: “When blessed Father Erkenwald 
came by the Providence of God to Barking, he was 
seized by the serious illness which ended his tempo- 
rallife. Foreknowing the imminent dissolution of his 
body, he called his sons and instructed them all with 
sound admonition; and, commending them to God 
with his blessing, he gave up his spirit in their arms. 
At his passing a fragrance of such wonderful sweet- 
ness filled the cell in which he lay thatit was asifthe 
whole house was filled with balsam. 

“When the clergy of London and the monks of 
Chertsey heard that the holy man of God had passed 
over from this life, they quickly came totake away his 
body. But when the nuns saw that they wanted to 


take the holy body away, they resisted, saying that 
the holy body ought most worthily to be buried there, 
since he had been the founder of that place. In 
opposition to this, the monks of Chertsey replied: ‘He 
was our abbot, and he will be ours now that heis dead, 
and we have come to take his body away with us. For 
we know thathe founded yourchurch, but he founded 
our monastery first and established us there, and 
was then made abbot by God’s will.’ But then the 
clergy and the people of the city of London, impatient 
with this contest, abruptly replied to them both: ‘In 
vain do you strive, for neither will you have him, nor 
isitright for you to have him: butif the custom which 
was preserved in antiquity and came tous from Rome 
is preserved, he will have his tombin thecityin which 
he was consecrated bishop by God's decree’ 
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Meanwhile, while they were saying these things, 
the common people of London ran up, and with God's 
consent took the body of their bishop away with them. 
Both the monks and the nuns followed the body of the 
blessed man with tears and groans. When they had 
left the monastery, a very great tempest arose with 
wind and rain, evidently to declare the merits of the 
man. The tempest was such that hardly anyone could 
bear it, and there was no miracle in the fact that the 
burning candles which had been placed round the 
bier of the blessed man were extinguished by it. And 
so those who were following the most holy body in this 
tempest came to the river Lea, where they doubtless 
thought to cross. But when they arrived there, they 
found that the river, of itself so great and deep, had 
swelled to overflowing because of the wildly rushing 
waters, so that anyone who wished to cross there 
would have been quite unable to without the help of 
aboat. But there was neither a boat nor a bridge to 
cross over. And when the monks and nuns saw this, 
they cried: ‘Alas, alas, now wesee the injury you have 
done to us with regard to the body of this most holy 
man.’ And the nuns said: “Truly the Lord is showing 


through this excessive flood where He has ordained 
that this man should be buried and rest. Which is 
why you must take great care to abandon your plan 
with all possible speed, and return the body to the 
place destined for it by God, lest by your importunity 
and greed you offend God and incur some unheard-of 
damage. For the reason why the Lord sent him to us 
while he was still living in the flesh and strengthen- 
ing us spiritually with many exhortations, was that 
we should at least have his most famous and holy 
body after his passing over. But you, with no fear of 
God, and with greatest violence, have cruelly in- 
vaded our territory; and like hungry wolves you have 
broken into the sheepfold, seeking, seizing, and tear- 
ing up whatever you could find, and when you had 
found it devouring it. And here you have savagely 
and menacingly rushed in upon us, and have even, to 
crown all, despoiled our church of such a great man. 
May the Almighty God judge between you and us!” 

“On hearing this, the citizens of London replied as 
follows: ‘For a long time we have patiently put up 
with your reproaches and quarrels, putting in no 
objection. But one thing we know for certain, and we 
would have you to be no longer in any doubt about it: 
neither will you ever have him, nor will you ever see 
us deflected from our course by any fears, nor will you 
rejoice in any harm suffered by us because of this. 
You know that we are not like wolves, but are strong 
men and brace in battle, and we shall not be slow in 
attacking, subduing, undermining and overthrowing 
even the most strongly defended and highly popu- 
lated cities, rather than give up the servant of God 
and our patron. For it is certainly through him that 
we and all the people of London, with all its territo- 
ries, and above all the metropolitan church which he 
ruled, are firmly convinced that we shall be delivered 
and saved, by the mercy of God, from all attacks ofour 
enemies, both in the present and in the future. And 
so we wish such a glorious city and such an assem- 
blage of people to be strengthened and honored by 
such a patron.’ 

“Meanwhile, while the whole people was in up- 
roar over the possession of the holy treasure of this 
sacred body, acertain religious and erudite man, who 
had been trained by the bishop himself, full of the 
Holy Spirit, climbed to a high place, and having 
called for silence, began this speech: ‘Your desire is 
praiseworthy and acceptable to Almighty God, in 
striving to have the guide of your souls in your 
possession. But you have departed too far from the 
rule of truth in coming to this holy work with feuds 
and hatred. For it is written, since charity is the 
fulfilling of the law, and he who offends in one thing 


— that is, in charity — is guilty of all, if you quarrel 
and are at odds with each other, how will God accept 
the sacrifice of your prayers, when you offend Him? 
For, as the Holy Scriptures testify, God is love, So 
preserve the unity of love with one mind and beseech 
the Creator of the universe on bended knees that He 
deign to reveal where He wishes the relics of His 
precious saint and our patron to be placed.” 

“Everyone voluntarily agreed with this speech 
and exhortation: the clergy led the litanies and 
psalmody with groaning while the people of both 
sexes, both small and great, prostrated themselves 
on the ground, beseeching the mercy of God with 
tears and sighs, that he would by His Divine Grace 
end this great dispute with some sign. As the Psalm- 
ist says, the Lord is near to all who call on Him in 
truth, and will hear their petition. For while with one 
mind they called on the Lord and sweated with their 
faces on the ground, the wave of the river divided, and 
showed them a dry path for their feet, just as once the 
waters of the Jordan dried up when the children of 
Israel entered the promised land, or as when Elijah, 
who was counted worthy to be enthroned in peace 
while still in the flesh, crossed over with dry feet, 
When they saw this, they joyfully glorified God, and 
with great reverence lifted up the bier and crossed 
over in concord, and made their way to the river 
Stratford. 

“There they stopped for a while, for the place was 
beautiful, clothed with flowers and greenery, while 
the people wenton alittle. Then lo! for a second time 
God Whois wondrous in His saints revealed a miracle, 
which should not be omitted here. For just when the 
cloudy tempest had been lulled, and the rain-bearing 
clouds were becoming fewer and smaller, and the 
reddish rays of the sun were generating heat, the 
candles round the bier were lit from heaven. When 
inquiry had been made whether anyone had brought 
a flame, they recognized that it had been Divine 
power, and leaping forjoy they praised the majesty of 
the Lord and glorified Him. And springing up, they 
made for the city of London. And when those who 
were in the city learned of the coming of the holy 
prelate, they came out to greet him with hymns and 
songs, rejoicing in an indescribable manner that 
their city had been exalted by the relics of such a 
venerable pastor. And as many as touched the bier of 
the holy man were freed from whatever infirmity 
they had; and every day health was restored to the 
sick at his tomb, to those who sought it with a right 
heart, tothe glory of our Lord Jesus Christ, Who with 
the Father and the Holy Spirit lives and reigns as 
God to the ages of ages. Amen.” 
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PASTORAL CONFERENCE 
OF THE RUSSIAN ORTHODOX CHURCH OUTSIDE OF RUSSIA 
Cleveland, Ohio 
October 1992 


From Monday, 22 September/5 October to Thurs- 
day, 25 September/8 October, a Pastoral Conference 
was held in Cleveland, Ohio for clergy of the Russian 
Orthodox Church Outside of Russia. The sessions of 
the Pastoral Conference, as well as simultaneous 
meetings of the Synod of Bishops, were held at the 
Saint Sergius Cathedral, thought by many to be one 
of the most beautiful Churches of the Russian Ortho- 
dox Church Abroad. The entire interior ofthe Church 
was frescoed by Archbishop Alypy in traditional 
Russian style. 

The Conference was held in conjunction with 
services for the 600th anniversary of the repose of our 
Holy Father Sergius, Abbot and Wonderworker of 
Radonezh. Approximately thirty-five priests and 
several deacons attended the Conference. Many of 
the clergy present felt that this was a rather disap- 
pointing turnout, but, despite this feeling, the joy of 
all who did attend was heightened by the presence of 
ten of the hierarchs of the Russian Orthodox Church 
Abroad. The hierarchs attending the Conference 
were: Metropolitan Vitaly, First Hierarch of the 
Russian Church Abroad; Archbishop Antony of Los 
Angeles and Southern California; Archbishop Antony 
of San Francisco and Western America; Archbishop 
Laurus of Syracuse and Holy Trinity; Archbishop 
Alypy of Chicago and Detroit (whose Diocese hosted 
the Conference); Bishop Varnava, who serves the 
Free Russian Church; Bishop Hilarion of Manhat- 
tan; Bishop Veniamin, also of the Free Russian 
Church; Bishop Kyrill of Seattle; and Bishop Gre- 
gory, retired (but by no means inactive!). Among the 
clergy attending were the Igumen Nicolae, Adminis- 
trator of the Russian Ecclesiastical Mission in Jerusa- 
Jem, and the Igumen Aleksy from Saint Petersburg, 
Russia, Father Aleksy is involved with one of the 
first Orthodox High Schools to open in Russia since 
the Revolution of 1917. 

Participants arrived Monday afternoon for regis- 
tration, and the Conference began “officially” with 
the arrival of the Holy Wonderworking Kursk Icon of 
the Mother of God late Monday evening. The Holy 
Icon was met by the hierarchs and clergy, and carried 
in procession into the cathedral with the singing of 
the troparion for the Icon by all. From that moment 
on, the Holy Kursk Icon was present with the partici- 
pants of the Conference in the church for services, in 


the church hall for sessions of the Conference and 
meals, and with the hierarchs in the Synodal meet- 
ings. As from the beginning, the Most Holy Mother 
of God, through her Holy Kursk Icon, guides and 
directs the hierarchs, and, indeed, the entire Russian 
Orthodox Church Abroad. 


Pea! 


‘Tuesday began with the Midnight Service in the 
Cathedral, and the sessions of the Conference began 
after a Moleben before the Holy Kursk Icon. Metro- 
politan Vitaly began the sessions of the Conference 
with an opening speech after the Moleben. 

[None of the remarks of the hierarchs are in 
quotation marks, as all addressed the Conference in 
Russian and were heard in simultaneous English 
translation — the remarks attributed to the hier- 
archs are actually the English translation of their 
remarks in Russian. The translators for the Confer- 
ence were Father George Kallaur, Father Alexander 
Lebedev, Father Stefan Pavlenko, and Father Victor 
Potapov.] 

Vladika Vitaly told the assembled clergy that, 
with the end of the Cold War, the world has entered 
a period of quiet, but it is an “awaiting quiet”, thatis, 
we are awaiting events that will be much worse than 
what the world experienced during the Cold War. He 
told about the world before the confusion of tongues 
at the Tower of Babel — that, at that time, mankind 
possessed a “oneness” of language and culture, and, 
that this “oneness” did not serve for good, but only for 
the rapid and easy spread of all evil and depravity 


among mankind. Vladika Metropolitan went on to 
say that today, the Ecumenists want to return man 
tothatstate of“oneness”, believing that they are thus 
offering the only possible salvation for mankind, 
when in reality they offer nothing new at all, only a 
world more easily ruled by the Evil One. Vladika told 
the participants of the Conference that none of this is 
unclear tous, and that we have butone defense in the 
face of this renewal of the powers of evil — prayer. 
Vladika exhorted the pastors to increase their efforts 
in prayer, and to urge their flocks to do the same. He 
then told the pastors that Prayer of the Heart is the 
highest form of prayer, and that all clergy, and all 
Christians, should strive to attain Prayer of the 
Heart. 


‘Viadyka Benjamin of Krasnodar & Black Sea addresses the Conference, 
flanked by Abp. Alypy and Bishop Gregory 


One priest present at the Conference had been 
only recently received into the Russian Orthodox 
Church Abroad from the Metropolia (“O.C.A.”). He 
expressed amazement at the way Metropolitan Vitaly 
spoke extemporaneously, without notes — in sharp 
contrast to his previous experience. An extensive 
discussion followed the Metropolitan's remarks. 
Several priests remarked that they hoped the Synod 
of Bishops would issue a call for the convening of an 
All-Diaspora Council of the Russian Orthodox Church 
Outside of Russia, as the last one was held in 1974. 

‘The question of the Church becoming politically 
involved in Russia was also brought up. Metropoli- 
tan Vitaly noted that the situation in Russia was not 
at all the same as in the United States. He said that 
here, he could not tell anyone whom they should vote 
for, but that in Russia, he would not hesitate to 
instruct Orthodox Christians to vote for the person 
whom they see in Church, receiving Holy Communion. 


It was generally agreed, however, that the Church 
should not, and would not, become involved with 
political organizations and parties in Russia. 

‘Tuesday afternoon, the hierarchs and clergy took 
the Holy Kursk Icon to visit the other two parishes of 
the Russian Orthodox Church Abroad in Cleveland, 
Holy Resurrection and Joy of All Who Sorrow. Even 
though this was a weekday afternoon, there were 
faithful of both parishes present to greet the Holy 
Teon, and their Archpastors. 

‘That evening, Small Compline was served in the 
Cathedral. very beautiful, especially at the 
, when all present received the 
blessing of each Hierarch, and all the priests greeted 
each other. After Compline, a video telling of the life 
of the Free Russian Church was shown. This video 
also showed the arrival of humanitarian aid to par- 
ishes of the Free Russian Church from the U. 
parishes of the Russian Orthodox Church Abroad. 

Wednesday began with the Midnight Service; as 
usual, the sessions of the Conference began with 
prayer (“O Heavenly King...”) The priest newly re- 
ceived from the “O.C.A.” was especially impressed 
with this, as well as by the fact that all the services, 
meals, and sessions of the Conference were held in 
the presence of the Holy Kursk Icon. He was also 
extremely impressed that all of the hierarchs at- 
tended all of the services during the Conference. The 
sessions Wednesday were divided between a talk 
about the Pastoral Theology of Metropolitan Antony 
(Khrapovitsky) of Blessed Memory, and a video and 
talk on Ecumenism presented by Igumen Aleksy. 

‘The video was produced in Finland, and its sub- 
ject was the assembly of the World Council of Churches 
which was held in Australia a year or two ago. Scenes 


Viadyka Kyrill and Viadyka Gregory 
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of pagan worship and rituals which took place at this, 
ostensibly “Christian” convention were interspersed 
with the comments of Metropolitan Kyrill of the 
Moscow Patriarchate, and Archbishop John, First 
Hierarch of the Orthodox Church of Finland. The 
‘comments ofthese twochampions of modernist “World 
Orthodoxy” were, needless to say, completely in favor 
of the World Council of Churches, and Ecumenism. 
‘The producers of this video, too, are favorable to the 
Ecumenist movement. This is extremely ironic, as 
the film could NOT have shown Ecumenism inamore 
repugnant light to any serious Orthodox viewer! 
‘This video was watched closely by all present. Judg- 
ing from the reactions and remarks, it appeared that, 
many had not realized just how far Ecumenism had 
gone. Reading about these events just does not have 
the same impact as watching them! After the video, 
Igumen Aleksy spoke briefly about Ecumenism in 
the Moscow Patriarchate, and how priests and even 
some hierarchs of the Patriarchate protest that they 
realize that the Patriarch is “bad”, but, after all, they 
have nothing to do with all this Ecumenism, and are 
“good” people. Other priests commented that they 
too had encountered this phenomenon of talk about 
the “good priests” and “good people” in the Moscow 
Patriarchate, and that this gave many an excuse to 
stay in the Patriarchate. It was then noted that this, 
was “good” only in the worldly sense, not in the 
spiritual sense. Archbishop Antony of Los Angeles 
then rose to speak, and said that there are “good” 
people in all religions, but that is no reason to join 
those religions; that the God-hating Bolshevik re- 
gime had been a servant of the Evil One, and, now 
that there is irrefutable proof that the Patriarchate 
had been a servant of the K.G.B., thatis, a servant of 
the regime, that the hierarchs of the Moscow Patri- 
archate are worse than heretics, and indeed they are 
the “church” of the K.G.B. 

After this session, the Service of Preparation for 
Holy Communion was held in the Cathedral. During 
this service, Vladika Kyrill read the Akathist to the 
Mother of God in front of the Holy Kursk Icon. The 
all-night Vigil for our Holy Father Sergius, Abbot and 
Wonderworker of Radonezh began at 7:00 PM. ‘The 
choir for the Vigil was comprised of several members of 
the attending clergy, and the beautiful chanting made 
this vigil especially compunctionate and prayerful. 

‘Next morning, the Divine Liturgy was served by 
nine of the hierarchs, thirty priests, four protodeacons, 
and three deacons. The choir of the Cathedral sang 
the Liturgy beautifully. Both the Epistle and Gospel, 
as well as some of the Litanies, were read in Slavonic 
and English. All the hierarchs and clergy serving the 
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‘Metropol Vialy, Viadyka Anthony of San Francisco & Vialyka Alyy 
Divine Liturgy gave it an almostindescribable beauty. 
Viadika Metropolitan gave Holy Communion to the 
faithful present, and Archbishop Antony of Los Ange- 
les delivered a homily after the Liturgy. After the 
homily, the Holy Kursk Icon was carried in proces- 
sion around the church, accompanied by the ringing 
of bells, the singing of the choir, and the profound 
spiritual joy of all present. 

After lunch in the parish hall, Viadika Metropoli- 
tan made some closing remarks, and it was resolved 
that another Pastoral Conference be held in Wash- 
ington, DC. tobe hosted by Father Victor Potapov at 
the Cathedral of Saint John the Baptist. The Pasto- 
ral Conference then came toa close with a Moleben of 
‘Thanksgiving served before the Holy Kursk Icon. 

‘This Conference was a source of great spiritual 
joy to all involved, and what each participant took 
away from this Conference can perhaps best be de- 
scribed by Kontakion XII of the Akathist to the Holy 
Kursk Icon of the Mother of God: 

“We have received grace upon grace from thine 
icon, © most pure Theotokos. For none that doth 
approach it with faith departeth empty away, but 
each receiveth his gift from God according to his 
need, and is crowned with joy, crying to God, Alleluia!” 

Special mention must be made of the labors of 
Father Peter Burlakov, the Sisterhood, and parishio- 
ners of the Saint Sergius Cathedral. It seems certain 
that the Conference could not have proceeded more 
smoothly, and it was evident that great labors were 
expended to achieve this. Father Peter was always 
busy, and rarely noticed sitting down — it was noted 
that whenever asked when he was going to eat, 
Father Peter always answered, “Later!” The Sister- 
hood did a remarkable job of preparing all the meals 
for the participants of the Conference —a great deal 
of work! Thank you, Father Peter, and parishioners 
of Saint Sergius, for your inexhaustible dedication! 

—Michael Woerl, 
on special assignment for 
Living Orthodoxy 


Which Translation? — An Introduction 


Over the coming issues, Living Orthodoxy will 
present a series of articles on English translations of 
Holy Scripture. Today, Christians find themselves 
confronted with a vast array of Biblical translations. 
Most Christian bookstores contain a dozen or more 
translations and paraphrases of the Bible, each of 
which is available in various sizes, shapes and colors, 
annotated with “study helps” and commentaries in 
the margins and footnotes. Each translation claims 
to be newer and better than the last, clearer and 
easier to understand. This may seem like modern 
marketing strategy — because it is. The Bible is still 
the best-selling book in the world, and Bible- 
publishing is a major industry. Thomas Nelson, 
Zondervan, Oxford University Press, and any num- 
ber of other publishers want your dollars and want to. 
sell you their versions and editions. 

This isimportant tounderstand, becauseit means 
that Bible advertisements, cover blurbs and so forth 
have little more objectivity than do television com- 
mercials for “new and improved” soaps or shaving 
creams. The hard reality is that the things we as 
Orthodox Christians are mostinterested in are poorly 
addressed by the information which publishers offer 
us about their Bibles. ‘There are three basic things to 
consider in evaluating agiven translation. Oneisthe 
quality of the English used. Some translations use 
barbarous street-English, others use a mundane 
modern journalistic style, still others claim to use a 
more elevated style. There are theological implica- 
tions of English usage in translations, some of which 
will be addressed in coming articles. Another thing 
toconsider is the accuracy of translation. This series 
will pay close attention to principles and philoso- 
phies of translation and will examine how these have 
influenced the translation of selected verses of theo- 
logical, pastoral, and ascetic importance. A third 
consideration is textual criticism. Most Christians 
are unfamiliar with this issue, so the remainder of 
this introduction will be devoted to laying the ground- 
work for understanding the articles which will follow. 

‘The Holy Scriptures were produced by the Ortho- 
doxChurch. The Chureh’s Holy prophets and apostles 
wrote the books contained in the Bible; the Church 
decided which books were authoritative and belonged 
in Holy Scripture; and the Church preserved and 
passed on the texts of these Scriptural books. [For a 
briefaccount, see “Where Did the Bible Come From”, 
from the Press Bookservice.] Writing in Greek, the 
Holy Apostles Matthew, Mark, Luke, John, Paul, 
James, Peter, and Jude produced the books of the 
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New Testament. [In this series, most of the discus- 
sion will initially be restricted to the New Testament, 
since the issues involved are less complicated than 
those surrounding the Old Testament. Also, since we 
venerate the book of the Gospel in our churches and 
read from the Epistles and Gospels every weekin our 
liturgical services, the integrity of our New Testa- 
ment texts takes on a particular importance.] 

These books and letters were studied, copied, 
collected, re-copied, passed from one group of early 
Christians to another, and read in the liturgical 
services of the Church. Over the centuries, alter- 
ations crept into some manuscripts. Sometimes the 
texts were altered by accident (as in mistakes made 
in the laborious process of copying these books by 
hand), while at other times intentional alterations 
were made, either by misguided but innocent copy- 
ists who thought they were correcting errors in the 
manuscripts they were working from — or by her- 
etics who fully intended to change the words of 
Scripture to suit their purposes. The Church, how- 
ever, guided by the Holy Spirit, distinguished be- 
tween authentic and inauthentic manuscripts: dis- 
carding and ignoring the latter, copying and handing 
on the former. 

When translating the New Testament into En- 
glish, then, there are many Greek manuscripts to 
choose from. To ask “what does the Greek say?” is to 
beg the question: which Greek text? For non- 
Orthodox, this is a vexing question. For Orthodox 
Christians, the answeris quite simple: the text handed 
down within the Orthodox Church. Thereis anentire 
family of Greek manuscripts, known as the Byzantine 
text-type, which embodies the Orthodox textual tra- 
dition. These manuscripts and lectionaries differ 
very little from each other, and are indeed in over- 
whelming agreement with each other throughout the 
entire New Testament. They are, furthermore, great 
in number, and comprise the vast majority of existing 
Greek manuscripts of the New Testament. It was 
manuscripts of this family which the translators of the 
King James Version used in making their translation. 

In this series of articles, reference will frequently 
be made tothe “eclectic” or “critical” text. All modern 
translations (except for the recent “New King James 
Version”, which has its own problems, as this series 
of articles will show) are based on a Greek text put 
together by Western scholars over the past century or 
two. This eclectic text is a patchwork of readings 
drawn from various manuscripts. It draws heavily 
from a handfal of very old manuscripts which differ 


significantly (at literally thousands of points) from 
each other and from the Byzantine texts. Because 
these manuscripts are hundreds of years older than 
most of the Byzantine manuscripts, itis claimed that 
they more faithfully represent the original manu- 
scripts, or “autographs”, written by the Apostles. [A 
concern for the original “autographs” is primarily a 
feature of more conservative Protestant scholars who 
in theory believe in the infallibility and inerrancy of 
Holy Scripture. Such belief is often held only “in 
theory,” since what they hold to be inerrant and 
infallible are the irrecoverable autographs. We do 
not have the original pieces of parchment on which 
the Apostles or their amanuenses wrote, and schol- 
ars will never be able to reconstruct them using 
modern critical methods. Liberal scholars (i.e. most 
modern scholars) do not even believe that Saints 
Matthew, Mark, Luke, and John wrote the Gospels 
which bear theirnames, and most are skeptical about 
the origin of much of the New Testament. For them, 
there are no original documents. Thus, the study of 
Biblical manuscripts is for them an exercise in figur- 
ing out how the Church, long after the Holy Apostles 
had died, concocted the New Testament (particularly 
the Gospels) out of earlier oral traditions, myths, and 
fragments of writings.] 

Whatone finds, therefore, is that manuscripts which 
the Church did not use or copy are today elevated above 
those texts which the Orthodox Church did use and copy. 
The scholars who put together the eclectic critical texts 
[see note 1 of the article which follows for an important 
caution] decisively reject the Byzantine (that is to say, 
Orthodox) text-type, claiming that the Byzantine text 
was corrupted by Orthodox copyists eager to conform 
the text of Scripture to Orthodox theology as it devel- 
oped over the first several centuries of the Church's life. 


One final comment needs to be made. These 
articles will not be systematic examinations ofhigher 
criticism, textual criticism, Greek philology, or En- 
glish syntax. I will not try to prove logically and 
scientifically why the Byzantine-Orthodox Greek text- 
type of Holy Scripture is authoritative, while the 
eclectic critical texts which modern translations use 
are not. I will not try to prove that the King James 
Version contains superior translations of every verse 
of the New Testament, nor will I attempt a system- 
atic demonstration of superior English usage in the 
KJV over that of 20th century translations. The 
careful reader will, however, begin to understand 
why the KJV is by far the best translation available 
for use by English-speaking Orthodox Christians, 
and why it has been (sometimes on an instinctive 
rather than a scholarly basis) the overwhelming 
choice of traditionalist English-speaking Orthodox 
Christians. Using the KJV takes a bit of extra effort, 
as does using anything which was not designed for 
consumption by members of this spiritually and 
educationally flaccid television age. 

At the least, this series should help one become a 
more careful and wise user ofmodern translations. If 
priests who read these articles are inspired to make 
additional efforts to understand how KJV English 
works and to explain, with the help of their knowl- 
edge of Greek and Slavonic texts, the occasional 
difficult passages to their parishioners, andiflaymen 
are inspired to take the modest effort to use the KJV 
in personal study and prayer, this series will have 
been a success. Finally, since Living Orthodoxy is a 
periodical which focuses on the Christian life, these 
articles will deal with passages in Holy Scripture 
with direct implications for the faith, worship, and 
spiritual struggles of Orthodox Christians. 
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‘Catacomb icon of the Martyr Susanna, 
from the catacombs of SS Peter & Marcellinus, late 3rd cent 
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POWER ON HER HEAD 


But every woman that prayeth or prophesieth 
with her head uncovered dishonoureth her head. 
For this cause ought the woman to have power on 

her head because of the angels... 

Judge in yourselves: is it comely that a woman pray 

unto God uncovered? 
—I Corinthians 11; 5,10,13 


Most Orthodox Christians are familiar with the 
words of St. Paul the Apostle in I Corinthians 11, 
where he states that women should cover their heads 
while at prayer. It was recently pointed out to me by 
an acquaintance that the so-called New King James 
Version (NKJV) of the Bible has followed the lead of 


other modern translations (such as the New Interna- 
tional Version, Jerusalem Bible, etc...) in having 
verse 10 read “a symbol of authority on her head” 
(italics in the original NKJV). Alone among transla- 
tions currently in use, the King James Version (KJV) 
uses the word “power” in this verse. The translation 
of this verse provides an example of some of the 
implications of various translational approaches and 
philosophies. 

The Byzantine text-type (on which the KJV is 
based) uses here the word tEoucta, as do the eclectic 
critical texts (Nestle-Aland, United Bible Societies — 
on which modern translations are based”). What is 
interesting is that some readings, including quota- 
tions in the writings of SS Irenaeus, Jerome, and 
Augustine, use the word xédyuyia, which explicitly 
means a veil or covering, such as that used to cover 
‘Moses’ face after seeing the glory of God (cf. Exodus 
34:33 and II Corinthians3:13-16). It would seem that 
these Fathers, perhaps quoting from memory, clearly 
understood that the strong connotation of an actual 
head covering was present in cfovola as it was used 
in I Corinthians 11:10, and they remembered an- 
other word (used elsewhere by St. Paul) which clearly 
denotes a head covering. Origen is an additional 
witness to this connotation when he writes concern- 
ing this verse: xddvuya Kal ‘Eovotav. 

Regardless of which English translation one reads, 
the words of St. Paul in verses 4-6 and 13-15 are quite 
clear.** It is inescapable that at the very least St. 
Paul means for women to have some sort of covering 
on their heads while at prayer, something which any 
Orthodox Christian aware of Church practice for the 
last 2000 years knows already. Let us examine more 
closely just what the differences between the New 
King James and the King James readings connote. 
Inexamining the ways that c€ouoiais used elsewhere 
in the Bible, it appears that “power” is an English 
word which encompasses the breadth of meanings 
and connotations of «fouota, whereas “authority” is a 
more specialized meaning, a specific kind of power, 
so to speak. 

At first glance, it might seem that the NKJV has 
a slight edge, since it adds the words “a symbol of” 


* Each translational committee chooses which variant 
manuscripts will be followed in a given instance. Thus, 
while the eclectic texts mentioned here give a close esti- 
mate of the Greek followed by these translations, the 
translators do not necessarily inform the reader about 
deviations from the published critical texts. In other 
words, one cannot always be quite sure what Greek words 
they are translating from. 


(albeit in italics, identifying this phrase as an inter- 
polation), whereas the KJV simply says “power,” 
translating the Greek word without adding interpre- 
tation to the text. While the NKJV text might seem 
toimply more clearly that some sort of physical object 
is to be placed on women’s heads, there are a couple 
of accompanying weaknesses in the NKJV transla- 
tion which a closer examination reveals. First, by 
using the word “symbol,” the NKJV could be read to 
mean that one needs only something symbolic on 
one’s head to fit the bill — a bright red bow or a 
biscuit-sized hat, perhaps? It’s the thought that 
counts, after all. 

Second, and more disturbingly, the NKJV takes 
this mysteriously applied word’ctowsta,*** which is 
also associated with heavenly powers (angels and 
demons), protection and covering, the power of choice 
and free will, physical and mental power, and the 
power of authority of one person over another —and 
reduces it to “a symbol of authority.” This is nosmall 
matter, given the fact that St. Paul is telling us 
something very important here: what is at stake is 


** Lam actually being kind to certain translations, The 
New Revised Standard Version adds a series of notes 
which states that the issue of covering women’s heads in 
church was tied up with Ist century Greek/Jew conflict 
implying that this is a culturally determined issue which 
does not apply to us today. The Revised English Bible 
distorts the symbolism, saying that “a woman must have 
the sign of her authority on her head, out of regard for the 
angels.” [My emphasis] This translation has an almost 
calculated ambiguity where no such ambiguity exists in 
the Greek text. One can read the REB as saying that she, 
not her husband, is the possessor of authority (and at the 
metaphorical level, that the Church, not Christ, is the 
authoritative partner of the relationship). One also gets 
the impression that the woman is doing so out of condescen- 
sion to the angels rather than out of fear, respect, or rever- 
ence. These are subtle but far-reaching implications. 


*+** There are two translations which use the word “veil,” 
the Catholic Study Bible (New American Bible) and the 
RSV. The Catholic Study Bible even adds a footnote which 
points out that the head covering is worn for the protection 
‘of the woman from spiritual beings or out of respect for the 
angels overseeing liturgical services. So far, so good. But 
when a footnote explains why it was translated it this way, 
it states that ’ovola is actually a mistranslation of an 
Aramaic word which means veil. Leaving aside the ques- 
tion of just what St. Paul would be translating from, itis 
implied that the Apostle Paul (a Hebrew-reading and 
Aramaic-speaking Pharisee as well as a Greek-speaking 
Roman citizen) made a schoolboy's translational error as 
did the Holy Spirit who inspired him, leaving virtually 
every subsequent Greek manuscript corrupt. 


the great spiritual struggle which involves men and 
women at prayer and angels and demons in conflict 
—a chill should run down one’s spine when reading 
these words: “because of the angels.” The broad 
English word “power,” with its similar layering of 
meanings (as a glance at the Oxford English Dictio- 
nary will confirm), would seem to be a better transla- 
tion for ’€ovola in this verse. 

Regardless of whether one uses “authority” or 
“power,” inserting the word “symbol” into the text 
takes what is an unmistakably sacramental action, 
and reduces it to Calvinistic terms (the covering is a 
symbol which means something which we then look 
at, understand, and mentally correspond to a spiri- 
tual event or principle). Not so. For reasons and in 
ways we don't fully understand, the veil covers her 
head physically and covers her spiritually under the 
headship of her husband, and through him (or more 
directly if she is not married) she places herself 
under the power and protection of Our Lord and 
Savior Jesus Christ. This is no mere symbol — this 
is a mystery. 

But if this actual covering is so important, where 
is this connotation in the KJV? First of all, the 
context, as noted above, already makes the directives 
clear. Secondly, a connotation is just that — some- 
thing implied but not really in the explicit meaning of 
the word itself. Nowhere else in Holy Scripture is 

‘e€ovola used in such a way that this specific connota- 
tion of a head covering arises. St. Paul could have 
written kéAvjpa and been specific about what women 
are to do, but he does not (after all, he has already 
done this in earlier verses, and spells it out again 
later in the chapter). Instead, in verse 10 he chooses 
a different word, conveying to us something more: 
something deep and mysterious about just what kind 
ofa world itis with which we are interacting when we 
are at prayer, telling us about the consequences in 
the heavenly realms of such “trivial” actions as cov- 
ering or not covering one’s head.* 

‘The 16th century British translators of the KJV 
treat the Greek text here with great respect. While 


* One should thus be careful about approaches which look 
for reasons to discount this relatively simple admonition. 
For example, some have tried to read verse 16 (“But if any 
man seem to be contentious, we have no such custom, 
neither the churches of God” (KJV; the NKJV is virtually 
identical, andthe New English Bibleand Jerusalem Bibles 
have similar translations)) to mean that the Church does 
not have the custom of women covering their heads at 
prayer. This would flatly contradict St. Paul’s entire 
passage and is clearly an incorrect reading. Grammati- 
cally the words “no such custom” would logically refer to 
the closest previous “custom,” namely that of being conten- 
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they are acutely aware of the connotation of head 
covering (as an examination of the notes they kept 
reveal), they refrain from spelling this out in the 
translated text, realizing that the Greek does not 
spell out the connotation in this way, and that such 
interpolations can destroy the other layers of mean- 
ing present in the text. ** But shouldn't they have 
reflected this important connotation somehow? Ac- 
tually, they did. The translators of the KJV were 
aware of the patristic quotations mentioned above, 
and British women still covered their heads as a 
matter of common, pious practice in their churches. 
The way those who produced the KJV eventually 
decided to handle this was to annotate the text with 
an explanatory footnote. It reads: “ie. covering, in 
sign that she is under the power *** of her husband,” 
Hence while treating the text reverently and care- 
fully, the KJV translators wanted to make sure that 
readers were aware of this specificconnotation. They 
call ita “covering,” not a symbol, thus making it even 
clearer than the NKJV italicized interpolation. 

‘The translators’ footnote by no means exhausts 
the meanings of the verse. After all, this passage is 
most important in the way that it helps us under- 
stand therelationshipbetween Christand his Chureh. 
Thave furthermore been told by a pious monastic that 


tious. Alternatively one could understand “no such cus- 
tom” as refering to the proposed alternative custom of the 
contentious individuals, namely that of not covering the 
head. The Greek hasbeen translated in two quite different 
ways by modern translators. While the alternative tran 
lation (found in the RSV and NIV, for example) has a 
distinctly different meaning from that of the superior KJV 
translation, it is even less ambiguous on this point than is 
the KJV. In any case, attempting to turn Holy Scripture 
against itselfiis a dangerous practice which has no place in 
Christian theology. 


** It is worth pointing out that when the KJV was being 
translated, both Puritan and Anglo-Catholic translators 
did the work on the KJV. They acted as continual counter- 
balances to each other, and they helped ensure that the 
Bible was translated, not commented on. They were also 
translating with one eye on Rome and with an increasing 
awareness of the Eastern Church, to which the Church of 
England looked for historical justification for her break 
with Rome. All of this had a positive influence on the 
honesty of the translation. 

*** It is vital to remember that the word “power” in 
footnote is intended to have the same breadth of meaning 
as do “power” or ’Eovsla in the Scriptural text itself, In 
other words, when a woman is under the “power” of her 
husband, this also means that she is under his covering 
and protection. It is thus not only an admonishment to 
submission, itis equally an exhortation and warningtothe 
husband of is responsibility to care forher and protect her 
just as Christ cares for and protects the Church. 


this passage is understood also as an anticipation of 
the monastic veil, the tonsure, and the special nature 
of monasticism, in which man is most able to strive 
toward living “the angelic life,” and for which the 
angels serve as icons. Yet, as the careful reader will 
discover in passage after passage, the KJV rendering 
of this difficult passage captures the layered practi- 
cal and spiritual meanings better than any other 
English version. 

The footnote referred to above (and perhaps this 
article as a whole) might seem to emphasize the 
headship of a husband within marriage at the ex- 
pense of the more important message of the Church’s 
relationship with Christ. Yet, itis through mundane 
acts of obedience such as women covering their heads 
at prayer and men uncovering their heads at prayer 


that we spiritually absorb these understandings. 
Someone who has read everything written on Great 
Lent but who yet does not fast according to the 
guidance of the Church will never gain a true under- 
standing of the lenten seasons. On the otherhand,an 
illiterate but devout layman who joyfully and hum- 
bly fasts as the Church teaches will be led to repen- 
tance and the fear of God, which is the beginning of 
true wisdom. This principle is no less true for the 
Orthodox practice of women covering their heads at 
prayer. Those who follow the guidance of the Church 
will likely not only receive the protection to which St. 
Paul alludes, but will also gain an understanding of 
St. Paul’s writings deeper than any understanding 
which mere scholarship provides. 


—Epwao B, ANDERSON 


THE HOLY MARTYR ALEXANDRA (OR ALEXANDRIA) THE EMPRESS, 
AND HER SERVANTS APOLLOA, ISAACIUS AND CODRATUS. 
Whose Memory tHe Hoty CHurcH Ceteprates ON THE 21st Day OF Apri 


Alexandra, or Alexandria, the martyr for Christ, 
was the wife of the Emperor Diocletian, who reigned 
during the years 284-305. She saw the holy Great: 
martyr George bravely march forth to meet the 
punishments imposed upon him, and remain unas- 
sailable — pierced in the belly with a spear and not 
in the least harmed; bound toa wheel with iron points 
driven intoit all around; his body dismembered — yet 
afterwards he was again whole and sound and ap- 
peared before theemperor at the very moment he was 
sacrificing to the idols. By this extraordinary miracle 
he caused many to believe in Christ, some of whom 
were beheaded, and others shut up in prison. So 
then, I say, when the blessed Empress Alexandra 
saw these extraordinary and supernatural miracles, 
she renounced the glory of royal power, believed in 
Christ, and confessed herself to be a Christian before 
her husband Diocletian. Thereupon she, too, was 
cast into prison. 

When the decision had been made by her husband 
that the Great-martyr George was to be beheaded 
along with her, the Empress heard of it where she 
was in prison, and she prayed and gave up her soul 
into the hands of God. When the three servants of the 
Empress, Apollo, Isaacius and Codratus, saw that 
the saint had despised the earthly kingdom and the 


mortal king, and had believed in Jesus Christ, for 
love of Whom she had even died, they too believed in 
Jesus Christ, They appeared before the Emperor and 
rebuked him, calling him iniquitous and savage, 
since had not even taken pity on his own wife, who 
‘ad borne his children. Thereupon the Emperor 
became enraged, and commanded that they be thrown 
into prison. Having done this, the lawless man 
pondered all night what sort of death he might inflict 
upon the martyrs. 

‘The next morning, he had them removed from 
prison, and gave orders for Codratus to be beheaded, 
and for Apollo and Isaacius to be thrown back into 
prison. There the saints remained for many days, 
neither eating nor drinking. Finally, exhausted by 
hunger and thirst, these two also gave up their holy 
souls into the hands of God, and received from Him 
the crowns of contest. 


[For more on St. Alexandra, see also the Life of St. 
George the Great-martyr, who is commemorated on 
April 23.1 


‘Translated from The Great Synaxaristes of the Ortho- 
dox Church (ed. Matthaios Langge, Bishop of Oinoes, 
6th edn., Athens 1984) by Fr. Christopher Stade. 


THE CHURCH OF THE KGB 


According to a lead article by Fen Montaigne in 
the Philadelphia Inquirer of 3 May, an agent code- 
named Drozdov surfaced often in reports over the 
past 25 years concerning high-level agents within the 
Patriarchal Russian Orthodox Church. 

“In October1969, KGB archives show that Drozdov 
went to England for a meeting of the European 
Conference of Churches, bringing back information 
‘about certain persons of interest to the KGB.” 

“In 1983, a KGB officer reported that ‘agents 
Droadov and Rock did some educational work among 
the monks at the Pskov-Pechoy monastery.’ 

“In February 1988, Col. V.I. Timoshevsky of the 
KGB reported to his superiors, ‘We have prepared the 
text of the order on awarding agent Drozdov with an 
honorary citation, to be signed by the KGB chairman.” 

Probing more deeply into the situation than did 
the sources citedin our previous article, “KGB Agents 
inCassocks” (Living Orthodoxy, #76, .33), Montaigne 
says that “according to church dissidents and law- 
makers familiar with the KGB archives,” Drozdov “is 
none other than AlexiTI, the Patriarch of Moscow and 
all Russia...” 

Such revelations confirm the horror ofthe situation 
which the Russian Orthodox Church Outside of Rus 
has always proclaimed: “the hierarchy of the Russian 
Orthodox Church is riddled with bishops and priests 
who worked closely with the secret police agency.” 

Restraint in naming such high-level agents has 
gone by the wayside, and reports have appeared in 
the Russian press identifying Alexi and others as 
agents of the KGB. Sadly, the state of Russian 
society is such that these reports have apparently 
had a limited impact. 

Inarelated story in the Washington Post (11 Feb. 
92), Michael Dobbs observes that the revelation of 
Alexi’s record of service to the godless “has not pre- 
vented him from continuing his normal business as 
one of the leaders of the Russian Orthodox Church — 
conducting divine service, hearing confessions, re- 
ceiving ambassadors and performing various chari- 
table activities. 

“Such things are only possible in this country,’ 
marveled Lev Ponomarev, chairman of a parliamen- 
tary commission that has been investigating KGB 
activities. Anywhere else, there would be an outcry. 
Such a person would be insulted, ostracized. Yet 
here, nothing happens. He even appears on televi- 
sion. This is a reflection of the moral degradation of 
our society and what used to be called Soviet Man. 
Something has broken inside our souls.’ Six months 
after the failure of a KGB-organized coup aimed at 
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restoring a hard-line communist regime, the hunt is 
on for prominent Soviets who collaborated with the 
‘once dreaded secret police. KGB agents and inform- 
ers have been unearthed in places ranging from the 
Russian parliament and government to the news 
media to religious organizations. 

“But the game of ‘expose the informer’ is being 
played by very different rules in the former Soviet 
Union from those in Eastern Europe, where the 
consequences of secret police connections are usually 
serious for anyone involved in public life. With the 
exception of former KGB chief Vladimir Kryuchkov 
and a few of his closest aides who were deeply in- 
volved in the coup, few KGB agents have been pun- 
ished or barred from official positions. 

“The lack of public interest in pursuing former 
KGB collaborators stems in part from preoccupation 
with economic problems at a time when prices are 
skyrocketing and standards of living are plummet- 
ing. But it also reflects the problem posed by the 
sheer number of informers, or stukachi, as they are 
known here, which is many times larger than in 
Eastern Europe. 

As our hierarchs have more than once observed, 
reformers within the Patriarchate as well “argue 
that the only hope is for the patriarch and other top 
church officials to admit their past involvement with 
the KGB, ask forgiveness, and then resign.... 

“The [Soviet] church has turned into amummy,a 
sort of archaeological museum; it’s just acult without 
any social activity,” according to Fr. Gleb Yakunin, a 
Russian legislator who spent five years in jail for his 
religious activities. “It wouldn't be an exaggeration to 
say that the entire top church leadership was KGB. We 
don’t demand that all the former agents be defrocked 
and thrown out. All we want them to do is repent.” 

But, Montaigne continues, “church reformers are 
pessimistic, and their growing frustration has led to 
a decision to go public with their allegations that the 
Russian patriarch is agent Drozdov of the KGB. 

“Over the last several months, a commission of the 
Russian Parliament gained access to some KGB ar- 
chives on thechurch, Asa result, commissionmembers 
such as Father Yakunin began to privately identify 
agents and informers in the church hierarchy. Only 
code names were in the archives. But by comparing 
their activities with official church records and bulle- 
tins, it was possible to figure out who the agents were. 

“A handful of Russian journalists publicly identi- 
fied members of the church’s ruling synod as KGB 
agents. But Alexi II remained untouched. Members 
of the parliamentary commission had told the patri- 


arch that they would not name him as an agent if he 
began cleaning house in the church and acknowledg- 
ing the breadth of cooperation between the church 
and the KGB. 

“So far, we have kept the silence because we 
wanted togive the patriarch achance,’said Alexander 
Nezhny, a journalist who said his comparison of the 
archives and church bulletins convinced him that 
Alexi II is indeed Drozdov. But the silence will soon 
be broken. Nezhny [published] an article in the 
magazine Ogonyok, identifying the patriarch as an 
agent.... Efforts by The Inquirer to talk with the 
patriarch were unsuccessful.” 

However, “Bishop Alexander of Kostroma and 
Galich, the head of the church commission looking 
into ties with the KGB, said it is irresponsible to 
begin identifying alleged agents based on the spotty 
documents so far unearthed from archives: Thaven't 
seen a single original document that would give us a 
reason to affirm anything.’ Asked whether he and 
other bishops had ties to the KGB, the stout, brown- 
bearded Alexander responded: ‘The Holy Church will 
have its word about everything. Let’sjust wait alittle 
bit. As for me personally, my conscience is at rest. I 
worked for the good of the church.” 

“Despite the much-touted religious revival under 
perestroika, critics say the church has been virtually 
untouched by glasnost, or openness, remaining as 
secretive as the KGB, 

“Tam not going toleave the Moscow patriarchate, 
but Iam extremely pessimistic about its future,’ said 
Father Yakunin. ‘I'm afraid the chance to repent has 
boon lost. The patriarchate is digging its own grave. 
The youth and the intelligentsia won't go to that 
church. Many priests are already leaving it now. 
‘There will surely be splits in the church.’ Alexi II, the 
six other permanent members of the ruling synod and 
most of the church's bishops climbed their way up the 
church hierarchy underStalin, Khrushchevor Brezhnev. 
And back then, reformers say, there was only one way 
to get ahead: with the blessing of the KGB. 

“In every confession,” said Nezhny, “you had to 
sell part of your soul to the devil to reach the top.” 

As is well known, and the Inquirer article contin- 
‘ues, “the founder of the Soviet Union, Vladimir Lenin, 
set out to destroy the church. But his successor, 
Joseph Stalin, decided that it was better to gain 
control over the church than eliminate it completely. 
The recently unearthed archives show just how suc- 
cessful the KGB was in carrying out Stalin’s wishes. 

“According to reports in the Russian press, virtu- 
ally all the current members of the church’s ruling 
synod worked closely with the KGB, informing on 


fellow members of the priesthood, painting a rosy 
picture of Soviet religious life on trips abroad and doing 
the secret police's bidding in numerous other ways. 

According to the Dobbs article, “His Holiness 
Metropolitan Pitirim was publicly exposed as Agent 
Abbot of the KGB security police. ‘Perhaps a million 
people had some kind of formal association with the 
KGB. But informally, millions and millions of people 
helped the KGB in some way or other. These people 
were in every office, every workplace,’ said former 
KGB general Oleg Kalugin, an adviser to Russian 
president Boris Yeltsin on security matters. ‘We are 
a torn society — politically, socially and economi- 
cally. Whatever we do, we must not add more 
bitterness, more suspicion.’ 

“Pitirim, who heads the publishing department of 
the Orthodox Church, was unmasked as Agent Abbot 
following the publication of documents found in the 
archives of the KGB department responsible for 
church affairs. The documents referred to several 
prominent church members —under pseudonyms 
such as Abbot, Adamant, Potemkin and Gregory — 
and credited them with exerting ‘politically favorable 
influence on foreigners’ at various public eve! 

“Russian journalists established the identities of 
the agents by comparing KGB archives with official 
bulletins of the Orthodox Church, Other church 
officials unmasked in this way include the leader of 
the Ukrainian Church, Metropolitan Filaret (Antonov) 
and the head of its external affairs department, 
Metropolitan Yuvenalius (Adamant). 

“Pitirim, whois easily distinguishable by his foot- 
long white beard, denied in an interview that he had 
knowingly collaborated with the KGB. But he ac- 
knowledged submitting reports on his contacts with 
foreigners to the church’s external affairs depart- 
ment, which passed them on to the government's 
Council for Religious Affairs and then — although 
Pitirim insists that this took place without his know|- 
edge — to the KGB. 

“You have to understand the structure of our 
society, the system of social life,’ Pitirim said. ‘The 
whole society was under KGB surveillance, and we 
were no exception’ 

“Legislators who have examined KGB archives 
find Pitirim’s denials unconvincing, noting that none 
ofthe accused church leaders have taken legal action 
todefend their reputations. Asked why he did not sue 
newspapers that had named him as a KGB agent, 
Pitirim said it would only ‘increase the prestige’ of 
journalists involved by suggesting that he was tak- 
ing them seriously.” 

“Three of the top churchmen-agents,” continues 


‘Montaigne, “visited the Pope in Romein 1989 to discuss 
‘further relations between the Vatican and the Russian 
Orthodox Church,’ according to KGB archives. 

“Poor Pope! wrote Nezhny in Ogonyok. He thought 
he was talking to fathers of the Orthodox Church, his 
brothers in Christ, and he just couldn't imagine he was 
receiving KGB agents in his residence’ 

“But by far the most intriguing — and serious — 
allegations concern the patriarch. Alexi, who was 
born Alexi Ridiger in Estonia in 1923, entered the 
priesthood in 1950 while Stalin ruled the Soviet 
Union. He rose to the rank of metropolitan, the second- 
highest title in the church, and in the 1960s became 
business manager of the Russian Orthodox Church. 

“Several years ago, the magazine Glasnost dis- 
closed confidential reports of Alexi informing on his 
fellow church officials to the KGB-controlled Council 
for Religious Affairs in the late 1960s. The govern- 
ment reports showed that the KGB was especially 
interested in gathering compromising material on one 
‘Metropolitan Pimen, who later became patriarch. 

“Alexi seemed only too happy tooblige. He passed 
on rumors that the supposedly celibate Pimen had a 
wife and children in Rostov, and said he was sure 
Pimen had girlfriends, as well. ‘I once heard on a 
phone extension how Pimen was telling some woman 
— I love you very, very much,’ Aexi reported to the 
Council on Religious Affairs, according to the maga- 
zine article. 

“In June 1990, a church council elected Alexi as 
patriarch ofall Russia. Six months later, he was one 
of more than 50 prominent Soviets to sign a letter 
calling for a hard-line approach to the growing na- 
tionalist and economic unrest. 

“According to dissident priests such as the Rev. 
Georgi Edelstein, the KGB infiltrated primarily the 
top ranks of the church. Father Edelstein, who for 
years has attacked the church hierarchy for its KGB 
ties, is now priest of the recently opened, and rela- 
tively impoverished, Elijah the Prophet Church in 
Yakovlevskoye, about 200 miles north of Moscow. 

“All we can dotoclean the church up is speak the 
truth,’ said Father Edelstein, a tall man of 60 with a 
gray beard. ‘It’s quite enough. I don’t think my 
bishops are worse than the thieves and whores whom. 
Jesus forgave. I am sure they can repent. But I also 
‘now that the Moscow patriarchate was set upby the 
KGB and that this structure is our enemy. Each of 
these bishops went so far in the system because he 
was one of the worst, because he could betray you and 
me and his fellow bishops any day.’ 

“One of the believers trying to reform the church 
is 63-year-old Zoya Krakhmalnikova, who was im- 
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prisoned by the KGB from 1982 to 1987 for her 
religious writings. She is trying to revive the tradi- 
tions thatcommunism took from the church—charity, 
religious education, sermons. But she has no faith in 
the church leadership...” and has supported the forma- 
tion of the Free Orthodox Church of Russia, under the 
protection of the Metropolitan and hierarchs of the 
Russian Orthodox Church Outside of Russia. 

“The church cannot perform its functions in R 
sia now,” said Krakhmalnikova. “It has a multimil- 
lion flock of slaves, and its leaders are KGB agents.” 


Those who find such allegations difficult to accept 
need only refer to a much earlier (17 July 1988) 
article by Victor Orlov in the Washington Post in 
which he details his own experience as a KGB agent: 

“Evidence that the church is penetrated by the 
KGB comes from my own experience as a KGB 
intelligence officer. Among other young officers, I 
was offered a place some years ago in the church’s 
Spiritual Academy, a university that is attached to 
its headquarters in Zagorsk, outside Moscow. This 
special place in the academy (coming from a KGB 
quota and without the usual competitive entrance 
examination) offered a ‘splendid career’ in the church 
hierarchy and substantial material benefits. I de- 
clined, but there was no shortage of volunteers. 

“There is no way to know exactly how many mem- 
bers of the church hierarchy are associated with the 
KGB today. But there is little doubt that the KGB 
controls theimportantactivities of thechurch hierarchy. 

“Understanding the KGB's covert relationship 
with the church is important now, when relatively 
few complaints about overt suppression of religion 
are heard in the Soviet Union. This lack of criticism 
should not be taken seriously, inasmuch asthe church 
is not an independent body by any stretch ofimagina- 
tion. In fact, one of the tragedies of this situation is 
that millions ofhonest Christians in the Soviet Union 
cannot be sure to whom they are confessing. 

“The dilemma that confronts the Soviet regime 
today is how to control the Soviet church without 
appearing to violate grossly the human rights of its 
members. To see how the Soviets have accomplished 
this tricky task, we need to look back at history. 
‘There are four major trends in the relationship be- 
tween the government and the church from the 1917 
revolution to the present: 

“(1) Eliminating the leaders. The first trend, 
which began immediately after the revolution, was 
marked by extreme brutality. The church inside the 
country lost practically all its leadership. Most of its 
leaders were murdered or driven into exile. Accounts 


differ, but at least 6,000 priests were murderedin the 
first 18 months after the Bolshevik revolution. 

“(2) Attacking the faithful. ‘The second trend 
expanded into more sophisticated actions. During 
this period, from roughly the early 1920s to the early 
1940s, all church property was expropriated. Anyone 
who openly showed his faith was left, at best, with a 
menjal{ob. Simultaneously, a powerful propaganda 
campaign was going on against the church — with 
heavy use of disinformation. 

“(3) Peaceful coexistence. The third trend, from 
roughly the mid-1950s to the mid-’80s, was marked 
byrelative tolerance. The government became recon- 
ciled to the church’s existence, and from time to time 
praised its role in the world peace movement. 

“(4) Apparent support. The fourth trend, which 
began recently, surprised most observers. The Soviet 
government seemed, all of'a sudden, to be supporting 
the church asit reached ts 1,000th anniversary. The 
Soviet Union looked, as CNN put it, ‘proud of her 
church and her thousand-year history.” We need to 
analyze this history carefully. Two things commu- 
nists cannot be denied credit for are logic and reason. 
Morale, humanism, intelligence — these qualities 
may be absent from communist history. But not logic 
and reason. What, then, was the logic and reason 
behind Mikhail Gorbachev's seeming change in atti- 
tude toward the church? 

“To answer this question, we need to understand 
the importance that communists place on systems of 
belief — like religion or ideology. Lenin realized 
immediately after the revolution that he could not 
compete with the church in ideology or credibility 
among the people. The only solution he saw was the 
destruction of the church. And in accordance with 
the communist slogan, ‘If the enemy does not surren- 
der, it must be destroyed,’ the communists did just 
that, But a Church with a congregation of many 
millions cannot be crushed overnight. Sothe destruc- 
tion was applied first to the leadership of the Church. 

The next step was to dissuade the Orthodox 
congregation —the Russian people, in other words — 
from participating in any open expression of faith. To 
accomplish this, the regime offered the people a stark 
choice: Show your faith and starve, or suppress your 
faith and survive. These tough tactics felled the tree 
of the Orthodox Church in the Soviet Union, but the 
roots remained. Faith, even when hidden from view, 
proved to be indestructible. 

“That was bad news for the party. They realized 
that they hadn't destroyed religion, they had only 
driven it underground. And for Soviet officials — 
whose greatest fear was always their own people — 
this secretive, private expression of religion was 
more dangerous. 

“The Soviet regime solved this problem through a 


typical KGB technique: Penetrate your target and 
control it. This way, the organization becomes just a 
mirage. 

“Penetration was done by traditional KGB meth- 
ods. The secret police recruited a network of inform- 
ers, mostly by force or threats. One useful byproduct 
of this campaign was that it sowed mistrust among 
the clergy and the congregation. The existence of 
KGB informers, after all, wasn't the best-kept secret, 
in town. 

“But the party couldn't be satisfied with that 
loose system of informers and agents. The informers 
couldn't be fully trusted. So the next step was 
penetration of the Church by the most trusted KGB 
officers. This process started no later than the mid- 
°50s. The program was supervised by what’s now 
known as the KGB's Fifth Directorate (responsible 
for ideology) with support from the Second Director- 
ate (which handles counterintelligence). By the late 
1980s, the Church had been fully penetrated. The 
mirage was built. 

“The KGB prefers this sort of heavy penetration, 
It allows them to build an ever-expanding and inter- 
locking network which they can use to create elabo- 
rate mosaics of deception and tocross-check every bit 
of information. The penetration operation gives one 
more benefit to the KGB — more specifically, to its 
First Chief Directorate, which is responsible for for- 
eign intelligence. They have discovered that the 
church provides KGB officers with very attractive 
cover for espionage activities abroad. Their biggest 
complaint was that the number of clerical-cover posi- 
tions available wasn’t nearly enough for their needs. 

“I want to stress that the Russian Orthodox 
Church based in the Soviet Union is entirely differ- 
ent from the Russian Orthodox Church Outside Rus- 
sia. The latter Church, which became independent 
by the encyclical of Patriarch ‘Tikhon in 1920, was 
initially comprised of Russian Christians who emi- 
grated during the 1917 Revolution. This Church 
became an important target for Soviet intelligence. 
‘The KGB managed to do some damage, but the 
émigré church is doing everything in its limited 
power to counter communism and save Christianity 
in Russia. Unfortunately, there’s little we in the Free 
World can do to help the millions of believers and the 
many honest priests in the Soviet Union. [This 
situation, of course, has changed somewhat today.] 
But at least we can deny the communists and the 
KGB the benefit of accepting the mirage they have 
created. And we can look with appropriate skepti- 
cism at their continuing efforts to control the free 
expression of religion in the Soviet Union.” 

[Victor Orlov is the pen name 
of a former KGB officer 
granted political asylum in the United States.] 


THE LIFE OF THE MUCH-SUFFERING SERVANT OF GOD JOHN MATVEYEVICH VNUKOV 
‘Wose Memory THE Hoty CHURCH COMMEMORATES ON THE 41H Day OF MARCH 


‘The servant of God John of blessed memory was 
a native of remote Siberia, a member of the petty 
bourgeois class of the town of Krasnoyarsk. His 
parents, Matthew and Evdokia Vnukov, were of 
Cossack descent and first lived in the village Minina, 
working at the usual village labor — farming; later, 
after being registered in the betty bourgeois class of 
the town of Krasnoyarsk, they moved into the town, 
where his father chose for himself the occupation of 
caulker, John Matveyevich was born on January 1, 
1869, before the registration in bourgeoisie, when his 
father was still a Cossack. He was the first-born, and 
after him his parents had still nine more children, 
but of all of them only he and the last daughter, Anna, 
born in 1884, remained among the living. 

‘As he was the first-born, his parents loved John 
very much from the very day of his birth, but in her 
heart his mother did not have hope for him and 
constantly prayed to God, that the Lord preserve his 
life and grant her to see her son grown-up and 
healthy. From the first days after his birth the infant 
began to beill with one sickness after another, and in 
a short time, before he was even a year old, he had 
undergone several serious illnesses: malaria, small- 
pox, measles, and fever. His mother began still more 
earnestly to take refuge in God with prayer for the 
granting of life to her son, and the Lord took pity; He 
heard her motherly prayer. Once when after prayer 
she had fallen asleep, a certain elder appeared toher 
in a dream and said: “Evdokia Petrovna! You have 
been tormented with the child, haven't you... Take 
upon yourself a vow that as long as you are alive, 
every year on his name’s day (January 7) you will 
serve a molieben to St. John the Baptist.” When she 
awoke, she told her husband and many good and 
pious elderly men and women about this, asking of 
them advice how to act. All of them advised her to 
give such a vow and to fulfill it as long as she lived. 
And lo, the very next year, as soon as she had served 
the molieben, it became clear to all thata miraclehad 
been performed on the child: illness quickly left him 
and he became perfectly healthy. Soon after this 
miraculous healing of their son, his parents were 
registered in the bourgeoisie and moved to the resi- 
dence in town. The boy began to grow into a good, 
healthy, happy and handsome lad, and his parents 
never had their fill of joy as they looked upon him. 
When he had grown a little, his parents took him to 
learn at the second public school of the town of 
Krasnoyarsk. Quick to understand and talented, he 
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learned very well. When he had finished his studies, 
at first he helped his father at his jobs for some time, 
then he joined the workers at the Damilov brewery in 
Krasnoyarsk, and was the second delivery-man of 
the beer. When he was seventeen, he was already 
very manly, healthy, strapping and handsome. But 
not for long were his parents to take comfort in their 
son: soon a new, severe trial befell them. 

Once, in the middle of October of 1886, John 
Matwveyevich together with other workers had to 
work on the digging of a well at the brewery. After 
working ata fairly great depth, being in water fortwo 
whole hours, he left the well having turned quite 
dark, and at once felt a terrible rheumatic pain in his 
legs and in all his bones and joints. Measures were 
taken at once, but nothing helped, everything turned 
out to no avail: his legs swelled up, and he himself 
suffered terribly, groaned and wept. They turned to 
many doctors for help, but not one could help. The 
disease intensified continually more and more and 
took its course. At first he lost the use of his legs and 
walked with crutches; then he could no longer walk 
even with crutches but could only sit; soon he ws 
deprived even of this capacity and could only lie 
down. He could still use his hands enough to take 
food; but soon he became so cramped that he was 
deprived of hands also, and had to be fed like a baby, 
the food placed in his mouth. But he could still turn 
over, from one side to the other. In such a condition 
he lay for exactly four years. He gradually lost first 
one and then another member, for example, hands or 
feet; he did not grumble at God and at his lot and did 
not become ill-tempered, but only prayed and said 
each time: “Here, I've drawn closer to God,” or: 
“Here, still closer I've come to God and the future 
life.” Before he turned over from his right side to the 
left for the last time, he said, “Well, Mama, bless: now 
I am going to life for all my eternal life,” and lying 
down on his left side, he no longer turnedover, butlay 
in the same position on his left side without moving 
to his very death, for a whole nine and a half years— 
seven in Krasnoyarsk and 21/2 in Kronstadt. In all 
this time he not once turned over nor raised himself, 
noteven stirring. Neithercould he himselfmake any 
movement whatsoever, nor could others make any 
change in his position, since his feet and hands were 
socramped and twisted in different directions by the 
disease that there was only one possibility —tolieon 
his left side. Besides this, not only at every smallest 
movement, but even at being touched by anyone or 


anything, for example by a blanket, he would feel 
terrible, sharp pain in his bones and in all his body. 
Soon after he had lain down on hisleft side, his mouth 
also cramped up so that his condition did not allow 
him to chew food but only to suck in what was placed 
in his mouth. In everything else he remained com- 
pletely healthy: strong in body and healthy and 
hearty in soul, he suffered from no other diseases, 
was always happy, cordial to all and talkative, and 
only slept little. Day time he spent reading different 
soul-saving books, while at night he prayed, and not 
for a minute forgot about death; he prepared for it 
constantly. The loss of eight members of his family, 
one after the other, and the death of his father, which 
occurred in the beginning of December 1893, when 
Toann Mattveyevich had already lain in such a help- 
less condition for 3 years (in all 7 years from the 
beginning of his sickness) he could only direct all the 
strength of his thought and feeling toward God and 
the remembrance of death and the passage to the 
place where there is no sickness, nor sorrow, nor 
sighing, but where unending life reigns. His favorite 
reading was the holy Scripture and especially the 
Psalter, in which he found a full fountain of consola- 
tion for his feeling of sorrow. 

‘Thanks to prayer and unceasing remembrance of 
God, the sufferer as it were did not feel the torment 
of his condition, and always had a happy and joyful 
look. Only one thing saddened him sometimes: the 
inconsolable sorrow of his mother and sister, and the 
realization that he wasa burden tothem, since, in his 
helpless condition, one of them had to be with him 
constantly. But he would console himself and them 
with words such as these: “It will not be this way 
forever, Mama and dear sister: the time will come 
and I won't be here! God's will in everything... I am 
dying: with every hour, with every day closer and 
closer to death... And God will not leave you and will 
reward you for your labors and troubles over me.” 

One day in 1897 sick John Matveyevich hap- 
pened to read a book concerning the priest of 
Kronstadt, Fr. John Sergiev, and how God was work- 
ing miracles through his prayers. He wanted very 
much to see the priest with his own eyes and receive 
from him a blessing and consolation. So here he 
announces to his mother and sister that he wants to. 
go, whatever the cost may be, to Kronstadt, to Father 
John, and that heis going to him not toobtain healing 
from his disease, but only for strengthening of spirit 
and for great consolation of soul, in order to die there. 
But it was impossible even to think about the trip, 
since his father was not among the living and there 
was no means for such a distant journey then. How- 
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ever, his wish was fulfilled: kind people were found, 
as though the Lord Himself sent them, and they gave 
the money for the journey. But here was a question: 
how tosetoffon such adistantjourney asto Kronstadt, 
which from Krasnoyarsk was about 3300 miles, when 
the sick man could not be moved from that board on 
which he had lain immovable, not moving a single 
limb, for a whole seven years, in all eleven years from 
the beginning of his sickness?... Here also the Lord 
did not leave him without His help, but gave the 
sufferer wisdom: John Matveyevich thought up the 
making of a box about 2 yards long and a yard wide, 
so that the board on which he lay could easily go into 
it, with a small opening on one side, looking like a 
little wee window, opposite his face, so that he could 
breathe. Such a box was made, and constructed so 
that it was possible to lower his board with him on it 
into the box, and when necessary to lift him on top of 
the box without disturbing the sick man at all. A lid 
also was made for the box, so that it could be closed 
when necessary, for instance, when carrying the sick 
manon thestreet and transporting him from coach to 
coach in foul weather. However, they did not make 
the decision to set out from Krasnoyarsk to Kronstadt 
without having asked a blessing on it in advance from 
batyushka himself, Fr. John. 

A letter was sent to Fr. John. Fr. John blessed 
them to come to Kronstadt. Then with a feeling of 
calm and joyful heart they set off on such a distant 
journey, from their native home to a foreign region, 
where they knew not one soul except for only 
batyushka, Fr. John, who alone knew that from 
Siberia the sick John was coming to him. Together 
with the sick man his mother and sister set out, since 
besides them there was no one else to look after him. 
The day of their departure from Krasnoyarsk was 
July 1, 1897. Before this time few of the inhabitants 
of Krasnoyarsk knew about sick John, and no one 
visited him; but on the day of their departure all of 
them knew, and almost all of the city came out to see 
them off. All expressed their sympathy towards the 
sick man and sent good wishes for the journey, while 
many gave what financial assistance they could for 
such a long and difficult journey for the sick man. 
From their house to the railroad the box with the sick 
man lying init was carried by hand. Since the box did 
not fit into the passenger car, it was necessary to 
make a request to the authorities at the railroad for 
permission to place the box in the freight car. The 
request was readily granted: a separate, clean car 
was allotted him. Such a car was given later every- 
where on the trip, wherever there was a transfer. In 
a freight car the sick man was carried to Petersburg 


itself, Although the journey was difficult and fatigu- 
ing, nevertheless it gave great pleasure to sick John, 
who for so many years had seen nothing except for his 
little room where he was lying; here he breathed 
fresh air and saw field and meadow, flowers and 
forests, and various people — everything interested 
him and delighted his soul. Atall the stations people 
in large crowds would visit him and all wouldexpress 
their sympathy for him, one with a comforting word, 
another with whatever money he could give or an- 
other form of charity. ‘Thus it was all along the road 
and throughout the course of the whole 22 day journey. 
‘They arrived in Kronstadt on July 22nd, a Tuesday, 
and at first stayed in the public inn for visitors which 
was maintained by Evdoia Solovyova, on 
Andreyevskaya street, exactly halfway between St. 
‘Andrew’s Cathedral and the church house in which 
batyushka Fr. John lived; then a little later they 
rented a separate dwelling in a house in the same 
courtyard, 

When they arrived in Kronstadt, at the time Fr. 
John was away at his family’s home, in his native 
province of Archangelsk, But they did not have to 
wait long for batyushka, only four days: he returned 
by Sunday, served liturgy on this day, and on the 
same day visited the sick man. After serving a 
molieben, he conversed with John Matveyevich for a 
long time, asked about his disease in detail, and, 
speaking words of comfort, strengthened his spirit to 
uncomplainingly bear his sufferings. A day later 
batyushka came again and communed the sick man 
of the holy and life-giving Mysteries of Christ; then 
always, every 3 weeks, he would visit and vouchsafe 
him this great gift of God. In this way, the powerful 
desire ofthe sick John tosee the batyushka esteemed 
by all was fulfilled, and this brought him great 
consolation and joy: in the person of Fr. John he 
found a good pastor of his soul. Every visit of Fr. John 
strengthened the faith of the sick man, implanted 
courage in his spirit, and filled his heart with joy for 
such words of comfort as batyushka spoke. He would 
say: “Take courage, John, be patient and rejoice! For 
your sufferings of long duration, a great reward 
awaits you in the heavens, bright and joyful eternal 
life, where there is no sickness or sorrow... What is 
ourearthly life? —a dream, a shadow, one instant in 
comparison with eternity, and earthly sufferings are 
only a phantom compared to those which will befall 
sinners there, beyond the grave. Better to suffer in 
body here and to be saved in spirit there. Better to 
suffer temporarily and find eternal blessedness. One 
must not grieve, or grumble, but thank God for His 
providence concerning our salvation and accept the 


diseases and calamities which are sent to us as a 
great gift of God. We must look on them as the 
manifestation of His fatherly love for us. Do not 
forget how many sins the Lord has delivered you from 
in having sent you such a disease! Through sickness 
you are drawing closer to God. While being sick in 
body, be renewed in spirit, purify your soul with 
prayer and repentance, burn with flaming love for 
our Savior, ascend to Him in heart and mind, and it 
will be easy for you: you will not feel bodily pain and 
will prepare yourself for the passage to the better 
eternal life, where you will receive from God a hun- 
dredfold for your earthly sufferings.” Each time after 
batyushka’s words he became asiifcompletely healthy, 
felt better, was cheerful and happy. Inone of the first 
visits the sick man began to ask the kind batyushka 
tobless him with an icon, and batyushka sent him an 
icon ofthe Mother of God called “Of the Three Hands.” 
‘The sick man always held dear this blessing from the 
batyushka honored by all, and always had the icon 
nearby himself, The icon of the Most Holy Virgin, who 
had worked the miracle with the severed hand of St. 
John of Damascus, constantly said to his mind that ifit 
were pleasing to God and beneficial to him, He would 
have raised him from his bed, and this still more 
strongly intensified his devotion to the will of God. 
When many of those who came to Fr. John began 
to visit the sick John Matveyevich, he turned to 
batyushka Fr. John with the request to allow and 
bless him to receive those who wished to visit him. 
Then batyushka full of love said, “If they do not cause 
you difficulties, then receive them, may God ble: 
you; and God will reward them for visiting a sick 
person and not abandoning him, in their love.” Then 
the sick man began to receive everyone, and people 
from morning til night would come to him: some in 
order to see his sickness and patience; others, in 
order to express their sympathy toward the sick man 
and to do what they could to help the helpless one. 
‘The sick man received them all affectionately, con- 
versed with all and tried to comfort each one. And no 
‘one departed without having received benefit for his 
soul: all received a lesson in patience, humility, 
submissiveness and devotion to the will of God, and 
those who were depressed by the cares of life and 
despondent from sorrow felt, after a conversation 
with him, spiritual relief, Many followed the instruc- 
tions and counsels of the sick John and easily got out 
of various of life’s troubles, misfortunes, and calami- 
ties. As a consequence of this the number of his 
visitors increased more and more. Many of his 
visitors would ask the sick man, “Well, Ivan, would 
you want to get well?” To this he would answer 


everyone, “I don’t want to recover, because the Lord 
grants sickness for the salvation of the soul, and this 
is a great mercy from God to me a sinner.” 

Everyone at seeing his sickness and hearing such 
words was amazed at his humility and patience, and 
while they came with tears, they left with a relieved 
soul and praised God Whosends such patience. After 
the departure of visitors, at night John Matveyevich 
would pray to God long and fervently for those who 
had asked him to pray and for those who from 
compassion had made some donation to him. 

The little room in which the sick man lay was 
hung with icons and furnished with flowers. He 
would lie on top of the box in which he had been 
brought from Kranoyarsk, on a board covered with 
felt and oilcloth, since he found it better and easier to 
lie on such a bed; under his head was a small firm 
little pillow, and instead of an ordinary blanket he 
was covered with a light silk coverlet. This coverlet 
had been made for him by a merchant's wife from the 
Caucasus, Irina Miloserdova, and here is how it 
happened. As far back as 1892, at home in the 
Caucasus, she hada dream: she enters as it were into 
a little cottage in which in the front corner on a table, 
on awhite sheet, lies a completely naked invalid, and 
Fr, John of Kronstadt walks around him, censes and 
reads payers. She says, “Batyushka! Batyushka! 
Pray for this sick man.” And he answers, “First you 
clothe him in a shirt and cover him with a blanket, 
and then we will pray.” This dream strongly affected 
the merchant's wife, and for a long time she went to 
hospitals and different places looking for the invalid 
she had seen in her dream; and though she did not 
find him, she clothed many similar sick people whom 
she did find. Soon after sick John Matveyevich’s 
move from Krasnoyarsk to Kronstadt, in the same 
year, 1896, on August 3rd, this merchant’s wife also 
came to Kronstadt. By chance she stopped at the 
same lodging for visitors in which the sick John had 
stayed right after his arrival. Here she was told that 
on the same courtyard, in the neighboring house, 
there was remarkable sick man, an invalid, who had 
been brought from Siberia in a box and had already 
Jain for many years without moving. She wanted to 
see him, and had just entered the room and looked at 
him when she exclaimed, “Here is the sick man Isaw 
in a dream five years ago and am looking for!” 
Immediately she went and bought silk material fora 
shirt, stockings, and a coverlet, for 12 rubles in all, 
and on the same day sewed them and clothed the sick 
man, and on the next day, by her own desire, invited 
Fr. John to confess and commune the sick man. As 
she left Kronstadt she said that now she was at peace, 


her desire had been fulfilled, as if a heavy stone had 
been pushed off of her heart, so that now she was light 
and joyful. The light silk coverlet made by this 
merchant's wife very much alleviated the pain in his 
body; the roomy stockings, barely touching his body, 
alleviated the pain in his feet, which for him always 
burned as if in a fire. In spite of such sufferings, 
however, in appearance the sick man was as if com- 
pletely healthy: his face was peaceful and expressed no 
painfulness whatsoever, was mild and innocent like 
thatofachild; his voice was like that ofa healthy person, 
firm, and in spirit he was always strong and happy. 
In the summer of 1899 John Matveyevich felt 
especially bad, and therefore, when batyushka Fr. 
John gave him communion, he asked for a blessing to 
receive unction. The priest of St. Andrew’s Cathedral 
was invited, Fr. Alexander Petrovich Popov, who 
performed the mystery of holy unction upon him; the 
bout of illness passed, and the sick man again felt as. 
before. For the final time Fr. John gave communion 
to the sick man on Feb. 5, 1900, and then sick John 
greatly implored batyushka to pray that the Lord 
would grant him patience in his sickness to the end. 
His sufferings must have been violent and beyond 
the limit of his patience, if doubt that he could bear 
them had come up. With all that, however, he was 
calm and joyful as before, and only began praying 
more earnestly. There is no doubt that he experi- 
enced terrible physical pains, and that by the strain- 
ing of all the strength of his soul in earnest prayer he 
tried to make himself less sensitive to the pains. 
Finally the Lord set a bound to the testing of his 
patience and cut short his much-suffering life: on 
March 4,1900, at 2:20 p.m., John Matveyevich passed 
away. On the 3rd of March at night it had become 
very difficult for the sick man: a violent fever ap- 
peared throughout his body and in his head. Sensing 
his imminent repose, he ordered that a shirt be 
prepared for his death, but asked that a coffin not be 
made for him, but that he be buried just as he lay, on 
a board and in the box in which he had come from 
Krasnoyarsk. “This box is my house for eternity,” he 
said, “No, I won't stretch out until the archangel 
sounds the trumpet at the terrible judgment — then 
all will arise in their healthy bodies.” On the day of 
his death, March 4th, during the time of the service 
the sick man expressed his desire for confession and 
communion, and as soon as the service ended, sent 
his sister to find out whether Fr. John was to go out 
to visit people in their homes today. When his sister 
returned and said that batyushka Fr. John was not 
going toany homes, nor the sick nor anywhere today, 
he said, “Quick, quick, go for Fr. Alexander.” His 


mother ran off, and batyushka Fr. Alexander, sacris- 
tan of the cathedral, came at once with the Holy Gifts. 
‘After ashort talk with the sick man, he confessed and 
communed him, and as soon as he began to read the 
appointed prayer, “Master now lettest Thou Thy 
servant depart in peace, according to Thy word,” at 
these very words the soul of the sufferer quietly and 
without suffering departed to the Lord. Those stand- 
ing round, noticing his light sigh and that his eyes 
had closed, cried out, “Batyushka! He has died: read 
the service for the departure of the soul!” Fr. Alexander 
at first did not believe it, since the sick man, with 
whom he had just spoken, had had a firm and clear 
voice, and in appearance seemed just as well as half 
ayear ago when he had given him unction. “Servant 
of God Ioann! Servant of God Ioann! Servant of God 
Toann! Do you hear me? Servant of God Ioann! Do 
you hear” Batyushka repeated several times, but 
there was no answer. Bending down to sick John and 
looking closer, batyushka became convinced of his 
death. Extremely struck by so unexpected and such 
a peaceful and truly blessed reposed, he in a very 
agitated voice began to read the service for the 
departure, Meanwhile a chanter and vestments 
were sent for, and immediately after the service for 
the departure, a pannikhida was served. At its 
conclusion, expressing to those present his amaze- 
ment over the sufferer’s blessed repose, in which he 
as though fell asleep from the labors of his illness, 
batyushka said, “In truth, blessed is the death of the 
righteous , and cruel the death of sinners!” Then 
batyushka bowed down to the deceased and said, “Meet 
us there, servant ofGod Ioan, in the age tocome!” Thus 
did also those present. 

In accord with the wish of the departed, instead 
of in a coffin his body was placed in the same box in 
which he had come from Krasnoyarsk, together with 
the board on which he had lain for so long. While the 
body ofthe departed one was at home, a multitude of 
people visited, as much as a thousand persons, all 
bidding farewell and having pannikhidas served. On 


the third day also batyushka Fr. John visited the 
departed and gave the blessing for the funeral to be 
served in St, Andrew’s Cathedral. The funeral was 
held on march 7. At 9 AM in the presence of an 
enormous gathering of people the bringing out of his 
body was performed: the coffin-box was borne by 
hand to the cathedral itself. At the conclusion of the 
liturgy a funeral of great solemn festivity was served 
by all the assembly of clergy. The church was packed 
full of people, and all of the people bade farewell — 
each hastening to render the final kiss due the 
sufferer. From the cathedral to the very cemetery, a 
distance of over 3 miles, the coffin-box was borne by 
hand, accompanied by crowds of thousands, in which 
each person, vying one with another and pushing one 
another away, strove tocarry the coffin ifonly alittle 
ways, or at least to touch it. For the whole way all the 
people sang. When the body was carried to the 
‘Trinity cemetery, the coffin-box with the remains of 
the departed were lowered into the earth near the 
altar of the new church. The wreaths which had been 
laid on the coffin were immediately broken up into 
very small pieces, since each person wanted to have 
for himself if only some small thing in memory of the 
departed. Then in accord with Russian custom a 
memorial meal for the poor had been arranged, and 
money was distributed for prayer for the soul of the 
newly-departed. 

‘Thus ended the life of much-suffering John, who 
lived in all 31 years and 2 months, of which 13 1/2 
years were spent by him in sickness, and for 91/2 of 
them he lay on his left side only, without any move- 
ment whatever. 

“Blessed are the dead which die in the Lord. Yea, 
saith the Spirit, they rest from their labors, and their 
works do follow them.” (Rev. 14:13). 

(See “Ioan Matveyevich Vnukov the much- 
suffering and his blessed repose,” composed by Dimitry 
Smirnov, St. Petersburg, 1900.) 
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A SERMON ON REPENTANCE 
by St. John Chrysostom 
‘TRANSLATED FROM THE ATHONITE-St. ELIJAH LEAFLET #162, 
PUBLISHED BY THE SKETE OF THE PropHeT Euias on Mr. AtHos, 1896. 


‘Tue First MEans TO REPENTANCE IS CONFESSION: 


Why is it that we donot come every day tochurch 
to kiss repentance? If you are a sinner, come to 
church to confess your sins. If you are righteous, 
come in order not to lose your righteousness. The 
Churehis for both the one and the other a refuge. Are 
youasinner? Donot despair, but enter, bearing your 
repentance before yourself. You have sinned? Say to 
your God, “I have sinned.” What labor is there in 
this? Isit far to go? What tedium is there here? What 
difficulty is there in saying the words, “Ihavesinned”? 
Ifyou do not yourself confess that you are a sinner, do 
you not actually have the devil as your accuser? 
Forestall him, and take away his merit, for his merit 
is toaccuse. Why not forestall him, accuse yourself of 
sin; why not make amends for your transgression, 
when you know that you have an accuser whocannot 
keep silent? 

You have sinned? Come to church; say to God “I 
have sinned.” I require nothing more of you, only this 
alone — for Holy Scripture says, “Declare thou thy 
transgressions before, that thou mayest be justified” 
{Isa 43:26]. Tell your sin, in order tobe delivered from 
the sin, There is no difficulty in this, no need for 
roundabout words or expenditures of money or any 
other such thing. Say the word, acknowledge sin, 
confess “I have sinned.” 

You ask, “How do I know that if first confess my 
sin, then by this I will be delivered from the sin?” I 
have in Scripture both the person who confessed his 
sin and was forgiven, and the one who did not confess 
and was condemned. Cain, possessed by envy, killed 
his brother Abel. What does God say to him? “Where 
is Abel thy brother?” [Gen 4:9]. The All-knowing One 
asks not because He does not know, but in order to 
draw the murderer of his brother torepentance. Cain 
answered, “I do not know; am I my brother's keeper?” 
Let it be thus — you are not his keeper — but why his 
murderer? You did not watch over him, but why did 
you kill him? But what does God say to him? “The 
voice of thy brother's blood cried to Me from the 
earth.” Instantly, He unmasked the murderer, and 
then appointed the punishment — not so much for 
the murder as for his shamelessness, for God does not 
hate a sinner so much as a shameless person with no 
conscience. 

‘Thus, even when Cain subsequently comes to 
Him with repentance, God does not accept him, 


because of his not having confessed his sin first, 
himself. For what does he say? “My guilt is greater 
than I can bear” — this means, I have sinned very 
much; 1am not worthy tolive. What does God answer 
him? “Thou shalt groan and tremble upon the earth.” 
He laid a terrible and severe punishment on him. I 
donot destroy thee, He says, lest truth be committed 
tooblivion. I make thee into alaw, which all men will 
read, so that thy misfortune may become for all men 
the mother of the pious life. And Cain went every- 
where like a living law, like a moving pillar —silent, 
but meanwhile producing a voice resounding more 
than a trumpet of war. “Let no one do this,” he said, 
“lest he suffer the same.” He was punished for 
shamelessness, condemned for his sin because he did 
not tell it before, but was clearly shown to be guilty of 
it. Had he confessed it himself first, voluntarily, he 
would have made amends for his sin. 

That you may be assured that this is actually so, 
look at how another person was absolved of 
because he acknowledged it first himself. David 
sinned, and the Prophet Nathan came to him and 
said, “Thou, O King, art he who committed this.” 
What did the King say? “I have sinned against the 
Lord.” He did not say to Nathan, “Who art thou, my 
denouncer? Who sent thee to talk to me so impu- 
dently? What insolence hast thou committed!” He 
said nothing of the kind. On the contrary, he ac- 
knowledged his sin, and what does he say? “I have 
sinned against the Lord.” What does Nathan say to 
him? “And the Lord took away thy sin.” “Thou 
accusest thyself — and I forgive thee thy guilt, Thou 
hast voluntarily confessed, and absolved thyself of 
the sin. Thou thyself hast pronounced sentence on 
thyself —I obliterate the sentence.” Do you see how 
the word of Scripture has now been fulfilled? “Declare 
thy sins before, that thou mayest be justified.” What 
kind of hardship is it to confess one’s sins at the 
outset? 

‘And thus, let us turn to repentance, O beloved. 
Let us accept the medicine for our salvation. Let us 
accept the medicine which cancels our transgression. 
But, while confessing our sins in words, we must 
corroborate our repentance by our very deeds. For 
true repentance consists in forcing the defilement of 
impiety out of the heart itself. “Wash ye,” says God, 
“be ye clean, cleanse the evil from your souls before 


Mine eyes” [Isa 1:16]. What does this plenitude of 
expressions here mean? To explain what is neces- 
sary, would it not have been sufficient to say, “Wash 
the evil from your hearts”? Why has “from before 
Mine eyes” been added? Because human eyes see 
otherwise than the eye of God sees: man looks at the 
face, but God sees into the heart. 

Do not pretend, He says, to be repenting before 
‘Me only in appearance. Rather, present the fruits of 
your repentance before Mine eyes, Who search out all 
secrets. On the other hand, when we have been 
cleansed of sins, we should also have these very sins. 
constantly before our eyes. Let God, in His love for 
men, forgive thee thy transgression — but do thou, 
for the safety of thine own soul, keep thy sin before 


thine eyes, for a keen memory of previous transgres- 
sions is a hindrance to future ones. He whose con- 
science pangs him over his first vices will havea more 
careful mind concerning second ones. 

You see, thisis why David says of himself, “My sin 
is ever before me” [Ps 50:5]; he had before his eyes his 
previous sins, so as not to fall into subsequent ones. 
‘That God requires of us exactly such a disposition, 
listen to what He Himself says: “I am, I am He that 
blotteth out thy transgressions for Mine own sake, 
and thy sins I will not remember. But do thou 
remember, and let us plead together: declare thou 
thy transgressions before, that thou mayest be 
justified” [Isa 43:25-26]. Amen. 

(From the 2nd & 7th Homilies on Repentance.) 


AN INSTRUCTION BY ST. JOHN CHRYSOSTOM 
ON THE 
HOLY COMMUNION 
OR THE PARTAKING OF THE Bopy AND BLoop oF THE Lorp 
From the book of sermons attributed to St. John Chrysostom, 
entitled ‘The Golden Mouth.’ 


If a King or a prince should go to a city, the 
inhabitants thereof meet him. And we should also do 
in like manner, inasmuch as the only-begotten and 
co-unoriginate Son of God comes down from heaven 
to mortal men. Now He has come to undergo 
voluntary Passion for the sake of our salvation. We 
should meet Him with a pure conscience and receive 
Him spiritually by partaking of the Holy Mysteries. 
Ye who now wish to approach the holy and awesome 
Sacrament, listen and learn how to receive the Holy 
Things, before which the heavenly powers tremble, 
and the cherubim, seraphim, and all angelic hosts 
are filled with fear, as they offer their spiritual 
sacrifice to God. 

Representing the angelic hosts, priests stand 
before the holy, dread and wondrous divine table, on 
which lie the Body and Blood of our Lord Jesus 
Christ, first set forth by our Lord and Saviour Hii 
self. For on this day the Lord reclined at supper with 
His twelve disciples, saying: ‘Take, eat; this is my 
Body, which is broken for you, for the remission of 
sins. Taking also the cup, He said: Drink of it, all of 
you; this is my Blood of the new testament, which is 
shed for you and for many for the remission of sins.” 

Understand, then, that He did not say ‘For the 
Apostles alone,’ but for all who believe on Him. 
Having risen from supper, Jesus took a towel and 
girded Himself with it, and washed the feet of the 
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disciples; He also washed the feet of the traitor, lest 
it later be said that he betrayed Him because He 
deprived him of the supper and did not wash his feet 
‘equally with the others. O the humility and kindli- 
ness of the Lord! The Lord served His servants; 
knowing who was to betray Him, He did not say to 
him, ‘Get out, traitor.’ All these things did the Cre- 
ator perform, to give us an image of humility and 
benignity. 

When Judas left to summon the Jews, in order 
that he might betray the Lord to them, the Lord at 
this time imparted many most wonderful teachings 
to the Apostles. Thus it behooves us also to fast and 
to pray at the time of Communion: beforehand, that 
we may receive worthily, and afterwards, that we 
may not dishonour the Sacrament. To return again to 
former evil deeds on the next morning, the next day, 
or the following day, is called dishonour. As when a 
man with an unhealthy stomach takes pleasant food, 
he ruins everything, and causes greater illness, so it 
is with Holy Communion. If a man receive it unwor- 
thily, having evil misdeeds, envy, wrath, renem- 
brance of wrongs, or lawless fornication on his con- 
science, he is vouchsafed greater torment. 

If one is unclean, he is not worthy to receive 
Communion even on feast days. The Apostle Paul 
says that whosoever communes unworthily ‘eateth 
and drinketh damnation to himself (I Cor. 11:29). He 


who takes the Mysteries of Christ carelessly rather 
gives the demons a place within himself, just as 
Satan entered into Judas the traitor after he received 
the sop of bread (cf. John 13:26-27). But they that 
receive Christ's Mysteries with fear, humility and 
repentance — such receive them unto the remission 
of sins. 

Ifanyone has serious sins — wicked robberies, or 
lechery, or envy, or wrath, and all the other forms of 
wickedness — and if he does not give them up, if he 
does not accept a penance (Greek: epitémia), he is 
unworthy to partake of the Holy Mysteries of Christ. 
Ifaman receive them with the fear of God, he will be 
pardoned; but if he receive hypocritically, with mal- 
ice, he shall be condemned together with Judas. 

‘Thus, O ye faithful, let us receive the Body and 
Blood of the Lord unto the remission of sins, the 
sanctification of thesoul andeternal life, that we may 
be sharers with the Apostles and come to dwell with 
them in the joy of heaven. Let none of you be mali- 
cious like Judas; he supped with Christ while plan- 
ning tobetray Him; he stayed with the Apostles while 
he made denunciations to the Jews. And let none of 
you, brethren, receive without discerning the Body of 
Christ, for itis not mere bread and wine, but the true 
Body and Blood of the Lord. 

Since man cannot eat raw flesh and drink blood, 
the Lord offered His Body in the species of bread, and 
His Blood in the species of wine — but in no other 


wine than that with which priests perform the Lit- 
urgy and offer to God the holy and bloodless sacrifice. 
Therefore, brethren, we cannot receive Communion 
unprepared, but with love, unfeigned love. 

Which of you wishes to receive the Body and 
Blood of the Lord? If thou holdest anger against 
anyone, first go and be reconciled, and then receive; 
or if thou hast quarreled with anyone, and not asked 
forgiveness; if thou hast not refrained thy tongue 
from idle words;ifthou hast caused anyone toquarrel 
with another; if thou hast envied anyone, and hast 
not made repentance of these things, donot approach 
the Holy Things. It is impossible for the unworthy 
man to even gaze upon them, as also to receive them, 

Be not like Judas, who, being unworthy, received 
Communion; he fell into incurable illness, and was 
condemned to eternal torment. O ye faithful, let us 
bestir ourselves virtuously, purifying ourselves with 
fasting, prayer and alms-giving, that we may wor- 
thily receive the most pure Mysteries and be counted 
worthy to stand at the right side of God’s throne, and 
toreceive God's mercy in this life, and toattain to His 
Resurrection with joy, glorifying Him together with 
the Father and the most holy Spirit, now and ever, 
and unto the ages of ages. Amen. 


From the Old Orthodox Prayer Book, 
published by the Church of the Nativity of Christ (Old Rite) 
Erie, PA; 1986 


ARE THE TERMS “CHRISTIAN” AND “ORTHODOX” ACCURATE IN OUR TIMES ? 
ay Arcusisuor AVERKY oF Syracuse AND Hoty Trinity MONASTERY 


Untilrecently, the concepts and terms “Christian” 
and “Orthodox” were unambiguous and meaningful. 

‘Now, however, we are living through times so 
terrible, so filled with falsehood and deception, that 
such concepts and terms no longer convey what is 
significant when used without further clarification. 
‘They do not reflect the essence of things, but have 
become little more than deceptive labels. 

Many societies and organizations now call them- 
selves “Christian”, although there is nothing Chris- 
tian in them, insofar as they reject the principal 
dogma of Christianity — the divinity of our Lord 
Jesus Christ, as do several of the newest sects, to 
which the very spirit of true Christianity, which 
followssonaturally and logically from the teaching of 
the Gospels, is generally quite foreign. 

Of late, the term “Orthodox” also has ceased in 
large measure to express what it should, for even 
those who in fact have apostatized from true Ortho- 
doxy and become traitors to the Orthodox Faith and 
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Church continue to call themselves “Orthodox”, 

Such are all the innovators, who reject the true 
spirit of Orthodoxy, all those who have started down 
the path of mutual relations with the enemies of 
Orthodoxy, who propagandize for common prayer 
and even liturgical communion with those who donot 
belong to the Holy Orthodox Church. Such are the 
“renovationists” — members of the “Living Church” 
movement, sponsored by the Bolsheviks in the 1920's 
— and contemporary “neo-renovationists”, the 
“neoOrthodox” (as some of them openly style them- 
selves), who are clamoring about how essential itis to 
“renew the Orthodox Church”, about some sort of 
“reforms in Orthodoxy”, which allegedly has become 
“set in its ways” and “moribund”. They harp on such 
things instead of focusing their prayerful attention 
on the truly essential renewal of their own souls and 
the fundamental reform of their own sinful nature 
with its passions and desires. 

‘They insistently proclaim union with heretics, 


with non-Orthodox, and even with non-Christians. 
‘They proclaim “the union of all”, but without the 
unity of spirit and truth which alone makes such 
union possible, 

Such, for example, in our days are the Ecumeni- 
cal Patriarchs of Constantinople, who in the past 
recognized the “Living Church” in Soviet Russia as 
legal and now recognize the Pope of Rome as the 
“head of the whole Christian Church”, and even 
admit the papist Latins to Holy Communion without 
their first being united to the Holy Orthodox Church. 

Such are all those who actively participate in the 
so-called Ecumenical Movement, which is striving 80 
blatantly to create some sort of new pseudo-church 
out of all the denominations now existing. 

Such, too, are those many others who are not 
completely faithful to our Lord and Savior and His 
Holy Church, but serve His vicious enemies or please 
them inone way or another by helping them torealize 
their anti-Christian goalsin a world which has turned 
away from God. 

Who will dare to deny us our lawful right not to 
recognize such people as Orthodox, even though they 
may persist in using that name and in bearing vari- 
ous high ranks and titles? 

From Church history we know that there have 
been not a few heretics and even heresiarchs of high 
rank who were solemnly condemned by the Univer- 
sal Church and removed from their offices. 

But what do we see today? 

‘This, sadly, is an age of unlimited concessions 
and sly collaboration, when even the most scandal- 
ous heretical actions or statements disturb hardly 
anyone. Very few react to this manifest apostasy 
from Orthodoxy as they should, and as for condemn- 
ing these new heretics and apostates — there is no 
point in even thinking about it. Today everything is 
permitted for everyone and nothing is prohibited for 
anyone, except in cases where someone is personally 
hurt, offended and insulted when his own folly is 
pointed out. Oh, in such cases, this is unforgivable! 
‘Then threats make their appearance, based on those 
forgotten canons, which otherwise are “obsolete, out- 
dated and unacceptable” in our advanced, progres- 
sive age! 

‘This is the kind of moral disintegration, of real 
spiritual monstrosity, that faces us. 

‘The truth is readily ignored and brazenly flouted, 
while evil, just as readily, celebrates its triumphant 
victory and gloatingly mocks the truth which it has 
overthrown and trampled upon. 

Is it possible to reconcile one’s conscience to this 
contemporary situation? 
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‘Can one close one’s eyes to all these lies and 
falsehoods and calmly act as if one saw nothing 
wrong? 

Only individuals whose consciences are burned 
out orcompletely lost can doso! That is why itis more 
than strange to hear some, imagining themselves to. 
be Orthodox, call the Russian Church Outside of 
Russia “Old Believer”, “schismatic”, “Black 
Hundredist”,* “retrograde”, “obscurantist”, and so 
on, simply because we will not walk in step with these 
times and dare not to apostatize in anything from 
Christ's Gospel and the original teaching of the Holy 
Church, and therefore consider it an obligation of 
conscience to condemn this clear and obvious evil of 
‘contemporary life which has already penetrated into 
the Church. 

In fact, it is not we who are schismatic, but all 
those who follow the spirit of these times and by that 
act cut themselves off from the One, Holy, Catholic, 
and Apostolic Church, apostatizing from the apos- 
tolic faith, from the faith of the Fathers, from the 
Orthodox faith, which established the whole world... 
‘These people are obviously hurtling over the precipice 
of apostasy —into the abyss of perdition, together 
with the whole contemporary world, burying them- 
selves in their apostasy from the life-creating God. 

Doyouhear the Apostle’s divinely inspired words, 
modernists, attempting to distort Christ's Gospel 
and becoming so readily and zealously “conformed to 
this world”, evil and alluring as it is? 

We readily accept your indictment that we are 
“old believers”, considering it an honor to our tradi- 
tionalism; but how does your Christian conscience 
get on with your innovating, which overthrows es- 
sentially the ancient, true faith and Christ’s un- 
changing Church? Wasitnot the Apostle who warned 
all Christians: 

“Be ye not conformed to this world, but be ye 
transformed by the renewing of your mind, that ye 
may prove what is the good, and acceptable, and 
perfect will of God” (Rom. 12:2). 

Weare “old believers”, but not schismatics, for we 
have never cut ourselves off from the true Church of 
Christ. 

Weare in union with our Head, Christ the Savior, 
with His holy Disciples and Apostles, with the 


the“black hundreds” were 
i-revolutionary organization in pre-revolu- 
tionary Russia. Popular slander equates them with the 
irresponsible mobs that carried out pogroms. In fact the 
black hundreds were Church-sponsored and opposed to 
any sort of brutality. 


Apostolic Fathers, with the great Fathers and Teach- 
ers of the Church, and with the great luminaries and 
pillars of the faith and piety of our Fatherland, Holy 
Russia. But you are in union with some sort of 
innovating, self-appointed teachers, whom you ad- 
vertise everywhere so unlawfully and obstinately, 
disparaging and at times even daring to criticize the 
genuine luminaries of our Holy Church, who have 
pleased God and been glorified in many ascetic 
struggles of piety and miracles throughout the course 
of her two thousand year history. 

This being the case, which of us is really the 
schismatic? 

Ofcourse it is not those in the spirit of traditional 
Orthodoxy, but those who have apostatized from the 
true faith of Christ and rejected the genuine spirit of 
Christian piety; even though all the contemporary 
patriarchs, who have altered our age-old, patristic 
Orthodoxy, may be on the latter's side, as well as the 
majority of contemporary, so-called Christians. 

Indeed, Christ the Savior did not promise eternal 
salvation to the majority, but, quite to the contrary, 
He promised it to His “little flock”, which will remain 
faithful to Him to the end, in the day of His Glorious 
and Terrible Second Coming, when He will come “to 
judge the living and the dead.” 

“Fear not, little flock...” He said, painting the 
frightening picture of the last times of apostasy from 
God and persecution of the Faith before our mind’s 
eye, “For itis your Father's good pleasure to give you 
the Kingdom” (Lk. 12:32). 

This is why all we have said above prompts us to 
re-examine the terminology that has been accepted 
upto the present. Itis insufficient in our time tosay 
only “Christian” — now it is necessary to qualify this 
by saying “true-Christian”. Similarly it is insuffi- 
cient to say “Orthodox” — it is essential toemphasize 
that one is not referring to an innovating modernist 
“Orthodox”, but to a true Orthodox Christian. 

All genuine zealots of the true faith, serving 
Christ the Savior alone, have already begun to do 
this, both those in our Fatherland, enslaved by fero- 
cious enemies of God, where zealots depart into the 
catacombs like the ancient Christians, as well as in 
Greece, our brother nation, where the “Old 
Calendarists” not only refuse to accept the new calen- 
dar, but also reject all innovations of any kind. They 
have a special veneration for that champion of Holy 
Orthodoxy, St. Mark, Metropolitan of Ephesus, thanks 
to whose steadfastness the impious Union of Flo- 
rence with papal Rome in 1439 failed.* 


* It is noteworthy that both the Catacomb Church in the 


Inour firm stand for the true Faith and Church it 
is essential only toavoid everything personal—pride 
and self-exaltation, which inevitably lead to new 
errors, and eventually even toa f 
witnessed this in several cases. Itis not ourselves we 
should praise, but the pure and immaculate Faith of 
Christ. No fanaticism is admissible here because it 
is capable of blinding the spiritual eyes of such as are 
“zealous not according to knowledge”. Rather than 
confirming onein the Faith, this blind fanaticism can 
sometimes lead one away from it. 

It is important to know and to remember that a 
true Orthodox Christian is not someone who just 
accepts the dogmas of Orthodoxy formally, but a 
person who, as our great Russian hierarch St. Tikhon 
of Zadonsk taught so beautifully, thinks in an Ortho- 
dox way, feels in an Orthodox way, and lives in an 
Orthodox way, incarnating the spirit of Orthodoxy in 
his life. This spirit — ascetic and world-renouncing, 
as is clearly set forth in the Word of God and the 
teachings of the Holy Fathers —is most sharply and 
boldly denied by the modernists, the “neo-Orthodox”, 
who want in everything to keepin step with the spirit 
of this world lying in evil, whose prince, in the words 
of the Lord Himself, is none other than the devil 
(Jn. 12:31). Thus it is not God Whom they desire to 
please, but the “prince of this world”, the devil; and 
thereby they cease to be true Orthodox Christians, 
even if they call themselves such. 

If we consider all this more seriously and deeply, 
then we will see that this is precisely the case and 
that modernism with its innovations is leading us 
away from Christ and His true Church. 

Let us be horrified at how rapidly apostasy has 
proceeded, although the modernists do not see it or 
feel it, inasmuch as they themselves are taking an 
active part in it. 

‘Ando let us not fear to remain in the minority — 
far from all their high-sounding titles and ranks. Let 
us always remember that even Caiaphas was a high 
priest of the true God, and to what depths he sank — 
to the horrible sin of deicide! 

While living in this world which has apostatized 
from God, let us strive not for specious human glory 
and cheap popularity, which will not saveus, but only 
to be within Christ's “little flock”, 

Let us be True Orthodox Christians, 
not modernists! 


English translation reprinted from Orthodox Life 
Vol. XXV #3 (May-June 1975) 


tween whom there can hardly be any communication, have 


USSR (“Tikhonites”) and the Greek Old Calendarists, be- begun to call themselves “True Orthodox Christians”. 


36 


THE ORTHODOX BIBLE 
By Bisop NATHANAEL OF VieNNA AND AusiriA 


‘The Holy Scriptures were originally written in 
three languages: Hebrew, Aramaic and Greek. The 
major portion of the Old Testament was written in 
Hebrew. In the Old Testament chapters 2-8 of Daniel, 
chapters 4-8 of I Esdras and the Book of Wisdom of 
Jesus, Son of Sirach were composed in Aramaic, as 
was the Gospel according to Matthew in the New 
Testament. Second and Third Maccabees in the Old 
Testament, along with the Gospel according to Mat- 
thew and all the books of the Old Testament not 
recognized by the Jewish canon, are preserved only 
in the Greek language, the originals in Hebrew and 
Aramaic being lost. 

The first translation of the Holy Scriptures known 
to us is the translation of all the books of the Old 
‘Testament from Hebrew to Greek, accomplished by 
the so-called 70 (actually 72) interpreters in the third 
century B.C. Demetrios Phalarios, a learned courtier 
of the Hellenistic King of Egypt, Ptolemy Philadel- 
phus, set himself the task of collecting at the cay 
of his lord all books then in existence in the entire 
world. At that time (284-247 B.C.), Judea was a 
tributary of the Egyptian king, and Ptolemy Phila- 
delphus commanded the Jews to sendall their extant 
books to the library at Alexandria, sending also 
corresponding Greek translations along with them. 
It is probable that none of their contemporaries 
understood that this typical bibliophilic aspiration of 
the king and his courtier to compile the most com- 
plete collection of books was to have such an impor- 
tant impact on the spiritual life of mankind. 

The Jewish chief priests, of course, under the 
inspiration of the Holy Spirit, approached this task 
with extraordinary seriousness and with an aware- 
ness of their responsibility. Despite the fact that 
virtually all the Hebrew nation consisted of the one 
tribe of Judah, and the Judmans could easily have 
taken upon themselves alone the fulfillment of the 
Egyptian king’s wish, in a fair and holy manner, 
desiring that the entire Old Testament Church, all of 
God’s chosen people Israel, take part, the spiritual 
leaders of the Hebrew nation proclaimed a period of 
fasting and intensive prayer for the whole nation and 
called upon each of the twelve tribes of Israel to select 
six interpreters (i.e. translators), that by a concerted 
effort they might translate the Sacred Scriptures 
into Greek — the language of all the tribes and 
nations at that time. 

‘Among these translators was a righteous and 
pious man called Simeon, also known as the “God- 
receiver.” While occupied with the translation of the 
sacred books from Hebrew to Greek, he paused in 
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perplexity atthe following words of Isaiah the Prophet: 
“Behold, a virgin shall conceive in the womb and 
bring forth a son, and thou shalt call his name 
Emmanuel” (Is. 7:14). Not grasping the mystery of 
the Virgin Birth, the pious elder had already picked 
upa knife and was preparing to scrape out that place 
in the holy books, taking it to be an error, when an 
angel of the Lord appeared to him, stopped him and 
said: “Because thou didst not believe the Word of God, 
thou shalt not die until such time as thou seest wit 
thine own eyes the fulfillment of this prophecy. Be- 
lieve indeed that a virgin shall bear the Savior of the 
world” (see Luke 1:37). 

‘This translation, shown to be the result of the 
concerted effort of the entire Old Testament Church, 
received the appellation “Septuagint”, i.e. “Of the 
Seventy,” and has become the authoritative version 
of the Holy Scriptures of the Old Testament for 
Orthodox Christians. 

Considerably later (apparently about the first 
century B.C. for the Old Testament portion of the 
Holy Scriptures and about the beginning of the sec- 
ond century A.D. for the New Testament portion), a 
translation of the Holy Scriptures into Aramaic ap- 
peared, known as the Peshitta, which coincides on all 
important points with the Septuagint translation, 

For the Syrian Church and for all Eastern 
Churches connected with the Syrian, the Peshitta 
holds the same authority as the Septuagint holds for 
us, and in every case these two translations (and for 
the westerners there is yet another translation done 
by Blessed Jerome which is known as the Vulgate, a 
term which means precisely the same thing as 
“Peshitta” in Syriac, i. “Common”)are honored with 
far more authority than the Hebrew original. This 
may seem strange, and we will attempt to explain it. 

At the time of Christ, the ancient Hebrew lan- 
guage in which the Law and the major portion of the 
books of the Old Testament were written was already 
adead language. The Hebrew inhabitants of Pales- 
tine spoke a language common to all the Semitic 
tribes of the near East — Aramaic. Christ our Savior 
also spoke this language. Those few words of Christ 
which the Evangelists left in transliteration are allin 
Aramaic: “Talitha cumi” (Mark 5:41); “Abba” in the 
Lord's appeal to God the Father (Mark 14:36); our 
Lord’s dying cry upon the Cross, “Eloi, Eloi, lama 
sabachthani” (Mark 15:34), [N.B.: In the Gospel of 
St. Matthew the words “Eloi, Eloi” — “My God, My 
God” — are set down in the ancient Hebrew form, 
“Eli, Eli”, but the second half of the phrase in both 
Gospels is given in Aramaic. 


Atthe time of the earthly life of Christ the Savior, 
Hebrew was the language only of the learned Scribes, 
the Pharisees and the Sadducee priests, all of whom 
became enemies of the Lord. So from the very 
beginning of Christianity, the Scriptures were not 
listened to or read in Hebrew in the Church. 

With the passingof the first and second centuries, 
after the storm of the Jewish War and the revolt of 
Bar-Kokhba, the existence of small Judeo-Christian 
communities ceased, and the Holy Scriptures in 
Hebrew vanished completely from the Christian 
milieu. It was shown tobe pleasing to the will of God 
that, having rejected Him and been unfaithful to its 
original destiny, the Jewish community received a 
different charge. Being the sole repository of the 
Holy Scriptures in the ancient language, it began to 
testify, against its will, that all that the Church of 
Christ says in regard to the ancient prophecies and 
prefigurations of Christ the Savior and of God the 
Father preparing the people to accept the Son of God 
are not fabricated by the Christians, but reveal a 
genuine, many-faceted, established truth. 

After many centuries of separate existence in 
different places and within inimically opposed circles, 
the Holy Scriptures in Greek and Aramaic transla- 
tion and translations from Greek and Aramaicon the 
one hand and the Hebrew originals on the other, 
when they were brought together for comparison, 
were found to be identical in all matters of any 
consequence, with rare exceptions. In the face of 
widespread slander, which exists in all centuries, 
and which especially in our time has arisen and 
wages war against the Word of God, this agreement 
attests to the fact that, as malicious as the unscrupu- 
lous slander is, so carefully and lovingly has the holy 
text of the divine words been preserved, and so 
humanity has praiseworthily vindicated the trust of 
God, Who delivered the absolute Truth to aid weak 
and limited human powers. 

But if the texts coincide so on all the important 
points, why do the Greek and Aramaic translations 
hold greater authority for Orthodox Christians than 
the Hebrew original? Because the Greek and Ara- 
maic translations have been preserved free of corrup- 
tion in the Church of Christ by the grace of God and 
the struggles of grace-bearing men, whereas the 
Hebrew text in the Jewish community was saved by 
technical means. 

When the verses of the Bible were copied by 
Christian scribes, the scribe himself, being a child of 
the Church, a participant in the Church's divine life, 
knowing the Truth, did not make grave errors in the 
transcribed text; those who listened to that text, to 
whom he presented his transcribed book, would not 
have overlooked any distortion of the meaning of the 
holy words to which the Church is soattentive. In the 
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Hebrew community, the text was transcribed by 
Jews who do not know the fullness of the Truth. 
Many of the verses of the Bible which speak of the 
coming of Christ or of the other mysteries of the 
Christian Faith were not understood by them. They 
themselves, working with mistakes of transcription, 
were not able to arrive at a correct understanding of 
the text, nor were the Jews who listened to them able 
to correct them. Having lost its grace, the Jewish 
community did not have a built-in, living corrective 
for correcting its entrusted text — as had the Church 
of Christ. Therefore, in the work of preserving the 
holy texts, the Jews relied only upon natural human 
means which are prone to error. 

‘The Jewish community clearly and agonizingly 
was aware of this and, seeing that with every cen- 
tury, with every generation, the manuscripts, mis 
takes and oversights in the sacred texts multiplied, 
and that it became impossible tojudge the authentic- 
ity of this or that variant reading, it decided on an 
astonishing and massive undertaking to prevent the 
complete perverse corruption of the text of the Holy 
Scriptures. 

During the first centuries of Christianity, the 
Jewish scribes known as “massoretes” (i.e. preserv- 
ers of tradition) removed all the manuscripts of the 
sacred books from all the synagogues throughout the 
world and replaced them with their own transcrip- 
tions, strictly precise and repeatedly checked letter 
by letter by the massoretes themselves. In the 
future, under threat of curse, not one book of the 
Sacred Scriptures could be presented to a synagogue 
without first being checked letter by letter with the 
initial texts. Soitis that by earthly human measures 
the Old Israel guaranteed that integrity and immu- 
tability of the text of the Holy Word which the Lord 
gives freely to His Church by means of grace. 

The extent of the immutability of the synagogue's 
massoretic text is astounding. At the end of the 19th 
century, in central China, Hebrew books of those who 
had lived apart from the mainstream of Jewish life 
from the fourth or fifth century were discovered. It 
was shown that between the books they had (i.e. the 
‘Torah, Prophets and Psalms)and the European syna- 
gogue text there were only sixteen variations in 
spelling. However, all this uniformity amounts to 
absolutely nothing. Only standardization of the text 
was achieved; those errors which already existed at 
the time of the massoretic reform were not only 
allowed to remain, but some distortions were pur- 
posely introduced by the massoretes to obscure the 
clarity of the prophecies which foretell Christ the 
Savior. 

Of these distortions we will point out first of all 
the famous alteration by the massoretes of Isaiah 
7:14: “Behold, a virgin shall conceive in the womb, 


and bring forth a son ..” Knowing that this passage 
is a great favorite of the Christians and testifies best 
of all to the all-undefiled birth of our Lord, the 
massoretes, while carrying out their reform, inserted 
the word “al’ma” (young woman) in place of the word 
“vetula” (virgin) in all the Hebrew texts throughout 
the world. At the time, the ancient Christian apolo- 
gists took exception to this with the Jewish interpret- 
ers: “And what kind of sign, about which the prophet 
speaks here, would the birth of a son to a young 
woman have been, since this is shown to be an 
everyday occurrence?” 

Ina manuscript of the Prophecy of Isaiah written 
before the birth of Christ, which was discovered not 
too many years ago and reported in Time magazine 
(1952, No. 18, p. 5), the word “virgin” is used in Isaiah 
7:14, and not “young woman.” 

It is, therefore, clear why for the authoritative 
text of the Old Testament the Church prefers the 
Septuagint translation over the currently existing 
Hebrew text, for as we have shown, the Septuagint is 
the text established under the inspiration of the Holy 
Spirit by the concerted effort of the Old Testament 
Church, 

Among the most ancient translations, itis neces- 
sary to point out the ancient paraphrases of the Holy 
Scriptures in the Aramaic language known as the 
‘Targums, i.e—interpretations. When the ancient 
Hebrew language fell into disuse by the Jews and was 
replaced by Aramaic, the rabbis had to change to this 
latter language when interpreting the Scriptures in 
the synagogues. Not desiring to abandon completely 
the precious heritage of their fathers —the original 
Law of God — they therefore introduced a reading of 
the Holy Scriptures in the Hebrew original followed 
by an explanatory interpretation in Aramaicin place 
of a direct translation. These interpretations are 
known as Targums. 

‘The most ancient and noteworthy of the Targums 
are the Babylonian Targum, compiled in the first 
century B.C. by the Rabbi Onkelos and which covers 
allofthe Holy Scriptures, and the Jerusalem Targum, 
of slightly more recent date, which is attributed to 
Jonathan Ben Uziel and which interprets the Torah. 
Other Targums are still extant, though ofmuch more 
recent date. Although both of the earliest Targums 
appeared before the massoretic reforms, the text 
interpreted by them coincides almost perfectly with 
the massoretes’, firstly, because the Targums were 
also a product of the rabbinical milieu from which the 
massoretes emerged, and secondly, because the texts 
of the Targums, which have come down to us only in 
later manuscripts, underwent “correction” at the 
hands of the Massoretes. 

In this respect, the Samaritan Targum, which 


dates from the 10th or 11th century, but which takes 
as its foundation not the massoretic, but a pre- 
massoretic Hebrew text which coincides in many 
respects with that of the Septuagint, is very impor- 
tant tous. 

In the Russian Church, first-class translations of 
both variants of Holy Scriptures are readily avail- 
able: the Church Slavonic translation done from the 
Septuagint, and the Russian Synodal edition from 
the Hebrew text. The original translation into Church 
Slavonic was done by the holy brothers Cyril and 
Methodius, Equals to the Apostles, but only those 
portions of the Old Testament text used as readings 
(ie. “paremies”) in the divine services have come 
down to us from their translations. Of the complete 
Bible translated by the holy brothers not a single 
copy has come down to us. In the sixteenth century, 
when the Church began to combat the heresy of the 
Judaizers, it was discovered that there was not a 
complete Bible anywhere in all of Russia. Thus 
Archbishop Gennadius of Novgorod commanded that 
a translation of the holy books be done anew from the 
Greek. ‘This translation of the holy books from the 
Greek has come down to us in the contemporary 
Church Slavonic Bible. 

The Russian translation of the Bible was done 
from the Hebrew in the 19th century In the better 
Synodal editions, the most important variants be- 
tween the Hebrew and Septuagint are noted, and 
translations from the Greek are supplied in paren- 
theses. The Bible Society edition was done exclu- 
sively from the Hebrew text without noting the dif- 
ferences with the Greek. 

‘Almost contemporary to the Church Slavonic 
translation and just a little later, a translation of the 
Holy Scriptures was made in Arabic by Saadi Haon al 
Phaioum (circa beginning of the 10th century). This 
translation was done from the Peshitta. 

‘The late date of the translation of the Holy Scrip- 
tures into Arabic is explained by the fact that the 
Aramaic language, having received its final, defini- 
tive form in Palmyra amongst the northern Arab 
tribes, was the literary language of all the northern 
Arabs and Syrians until the invasion of Mohammed, 
and was readily understood by the simple people. 
The Islamic conquest brought north the language of 
the southern Arabs, from which modern Arabic arose. 
But for a long time Arab and Syrian Christians 
employed Aramaicin their Church life, consideringit 
priceless in that it was the language spoken by Jesus 
Christ. 


Translated from the Canadian Orthodox Herald, 
No. 5, 1962 and originally printed in English in 
Orthodox Life, Vol. 27 #4; July-August 1977. 
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TRUTH AND FALSEHOOD: 
OFFICIAL LIES COMPOUND THE OUTRAGE ON THE HOLY MOUNTAIN 


A number of queries to the Greek Foreign Minis- 
try and to various agencies of the Greek government 
abroad, both by individuals and by public officials, 
have elicited similar responses — filled with misin- 
formation, and in some cases outright lies. Two such 
responses (one to a letter from Archimandrite Alexis 
in London, the other to a letter from the office of 
Congressman Bart Gordon of Tennessee), referred to 
the attorneys for the Skete of the Prophet Elias, 
elicited legal petitions in response to their 
inaccuracies. 

Since it is probable that a significant number of 
people have, in way or another, been exposed to these 
distortions, it seems wise tocall to mind the relevant 
allegations, and the corrective responses thereto from 
the office of the attorneys. What follows is condensed 
from two such petitions, in response to the two 
letters, 


Allegation: “Mount Athos” (NOTE: this mountain is 
generally called and in the Constitution of Greece is 
named “The Holy Mountain”) “is a self-governed part 
of the Hellenic Republic, which does not exert Gov- 
ernmental power on its territory”! 


Fact: The truth of the matter is that according to 
Article 105 of the Constitution of Greece, the Holy 
Mountain isa “self-administering entity of the Greek 
State whose sovereignty there is unquestioned.” 
Hence the Greek State exercises full governmental 
authority over the Holy Mountain. Proof of this is 
contained both in the Constitution of Greece (Article 
105) and in the Constitution of the guess 

Holy Mountain and the act of law by RA 
which it was putintoeffect onSeptem-? 
ber 10,1926. From these legal bases it 
is clear that the Greek government > 
exercises authority over the Holy « 
Mountain... 


Allegation: Another letter, contradic- 
torily, states that “Mount Athos is. 
governed by specific rules, under the 
jurisdiction of the Ecumenical 
Patriarchate.” 


Fact: In spite of the autonomy of the 
monasteries, the authority, sovereignty % 
and exercise of power of the Greek state [- 
is unquestionable there (same article 
of the Greek Constitution). 


Allegation: “The entire body of these rules is, and has 
always been, in perfect accordance with all interna- 
tional treaties Greece is a party to, the Constitutional 
Charter of Mount Athos, as well as the Greek Consti- 
tution.” 


Fact: This is true, of course — but this is not the 
question. The question is whether these laws were 
observed, and the fact is that they were not observed, 
On the contrary, they were trampled upon in a 
horrendous and vulgar way. Hence, the information 
in this letter tothe contrary, that they were observed, 
is unfounded. 


Allegation: ‘The Athonite fathers of the Skete of 
Prophet Elias belong to the “Russian Orthodox Church 
in Exile.” One of the letters characterizes them as 
“Russians...who do not belong to an officially recog- 
nized Orthodox Church.” 


Fact: The truth of the matter is that as Athonite 
monks they are Greek citizens (regardless of nation- 
ality and ancestry) and belong to the Sacred Commu- 
nity of the Holy Mountain (as do all registered monks 
on the Holy Mountain) which, according to the Con- 
stitution of Greece and the Constitution of the Holy 
Mountain “in spiritual matters...belongs to the di- 
rect authority of the Ecumenical Patriarchate” 
(Article 105). 


Pray fer the Exiles @& 


Allegation: “They had no prior authority for their 
stay on Mount Athos.” 


Fact: The truth of the matter is that as Athonite 
monks, written into the Monochologion, they have 
every right, including the right to live on the Holy 
Mountain. Their “entry and settlement” on the Holy 
Mountain was entirely legal. Furthermore, ifanyone 
wanted to question its legality, then he should have 
submitted the matter to the consideration of the civil 
authorities empowered to deal with this question. 
This process of law was totally ignored. Conse- 
quently, the information in this letter to the contrary 
is wrong. 


Allegation: Their “expulsion was in accordance with 
ecclesiastical procedures and decisions.” (NOTE: no 
specificinformation is provided in either ofthe letters.) 


Fact: The truth of the matter is that no decision was 
made or made public in a legal manner, and no 
“ecclesiastical procedures” were followed. 


Allegation: “The Greck authorities were obliged by 
law to implement the decision taken to expel 
Archimandrite Seraphim and his community, as such 
decisions reached by the Exarch are legally binding 
on the Greek state.” 


Fact: This is an absolute lie. The truth of the matter 

is that: 
(a) In order for any decision to be implemented on 
the Holy Mountain it must first be determined 
whether or notit is legal by the civil governor of the 
Holy Mountain, whois under the Greek Ministry of 
Foreign Affairs, as described in Article 8 of the 
Constitution of the Holy Mountain. 
(b) Thus, there must first be a decision to be imple 
mented; in this instance, there was no such deci- 
sion whose legality was subject to be determined. 
(©) The Greek authorities, according to the Consti- 
tution of the Holy Mountain, Article 8, implement 
only the decisions of the “monasteries and the 
Sacred Community” and not of any “exarch”, who 
has no authority according to the law or the Sacred 
Canons. No “exarchate (special delegation) from 
the Ecumenical Patriarchate” with decision-making 
power is foreseen by law. Consequently, informa- 
tion in the letter about the visit of such an 
“exarchate” on the Holy Mountain in connection 
with this question has no legal significance 
(d) Eviction and exile are not punishments pre- 
scribed in canon or ecclesiastical law. Moreover, 


they have been removed as punishments in the 
legal code of Greece after very bitter experiences; 
therefore, it would be better not to speak about 
them in connection with the matter at hand, 


Not a single decision of any person or authority 
whatsoever has been shown to either the expelled 
monks or the attorneys, on the basis of which the 
Greek authorities could have taken action, Accord- 
ing to the Constitution of the Holy Mountain, only 
those decisions of the sacred monasteries and the 
Sacred Community which are in agreement with the 
Constitution of the Holy Mountain are to be executed 
by the Greek authorities, and this only after they 
have been examined and approved as legal in ad- 
vance by the representative of the Ministry of For- 
eign Affairs on the Holy Mountain. 


Since no written statement whatsoever has been 
rendered, there has been no legal process, either 
swift or prolonged, contrary to what the letter as- 
serts, and consequently thisinformation is unfounded 
and wrong. 


Itis evident that the Embassy of Greece in Washing- 
ton (and presumably elsewhere) used information 
which was sent by the Greek government. This 
unfounded and wrong information was passed on to 
American politicians (copies of numerous identical 
letters have been received here), and thus to the 
American public. 


Lies are a way of life with the world — but they must 
be denounced and exposed whenever possible. They 
are particularly reprehensible when used in the inter- 
est of the destruction of Truth itself — and it is quite 
evident that the real “offense” of the monks of the Skete 
of the Prophet Elias was their firm commitment tothe 
Truth in the face of the growing apostasy of the 
“official” Orthodox Church, the neo-papist 
“Ecumenical Patriarchate”. 
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ABORTION — WHAT CAN WE DO? 


While most Christian women are concerned about 
the number of abortions performed in this country, 
not everyone is comfortable protesting in front of 
clinics. Some of us must care for small children or 
elderly relatives and cannot take the time or risk 
arrest, for their sakes. Others have health problems 
which preclude such exposure to the elements or the 
dangers. And some are just naturally shy, and 
unable to tolerate all the shouting. But, as St. Paul 
says, “Now there are diversities of gifts, but the same 
Spirit” [I Cor 12:4]. There are many ways to struggle 
against abortion and for the preciousness of life 
without taking to the streets. 

If “perfect love casteth out fear,” fear can also 
crowd out love. The principal reason for which 
women have abortions is that they are afraid — 
afraid they can’t afford to feed and clothe their 
children, afraid of public scorn, afraid that they don’t 
know how to raise a baby properly. Soone of the first 
things we can dois tomake the world a safer place for 
pregnant women and the children they bear. Christ 
spells out quite plainly what He expects of us. “For 
I was an hungered, and ye gave me meat; I was 
thirsty, and ye gave me drink; I was a stranger, and 
ye took me in, naked and yet clothed me: I was sick, 
‘and ye visited me; I was in prison, and ye came unto 
Me...” (Matt 26:35-36] 

‘Ona practical level, this means that we give what 
we can to charities which help pregnant women and 
young children. Birthright, Crisis Pregnancy Cen- 
ters, and other groups have been established to help 
young mothers-to-be, whether married or unwed. 
‘These groups need baby clothes, strollers, maternity 
clothes, cribs, swings, baby food — all of which gets 
quite expensive. Mothers of young children can pass 
along outgrown baby clothes and equipment — not 
just the ones your sister-in-law and best friend have 
already turned down, but some “first picks”. Women 
with grown children or no children at all can donate 
time, money, and hand-knit or sewn outfits. Church 
knitting or sewing groups can get together to make 
layette sets for these charities, so that every baby 
(and his mother) feels welcomed and special. 

Besides helping strangers, we should help our 
friends who are pregnant or have young children, so 
they don’t feel overwhelmed. It’s fairly simple. Ev- 
eryone has a recipe which makes more food than one 
family should eat. In my case, it's turkey soup. Istart 
out making enough for the five of us, but by the time 
I've added all the vegetables and noodles or rice, I 
could feed a struggling nation. That's when we get 


out the spare pot and bring half to a friend who is 
queasy with morning-sickness, or down with the flu 
and still watching three young children. You make 
an extra cake or double the cookie batter, add a box 
of crackers or some homemade bread, and you have 
afeast for two families at little extra effortor expense. 

‘And once the children are born, they need a safe 
place to play. Check out your local playground, 
Would you let your child play there? If it’s in bad 
shape, there are two remedies. The short-term cure 
to grab a broom a shovel and clean it up with 
friends. The long-term solution is to contact the city 
or homeowners association and demand that the 
place be kept clean and broken equipment fixed. 

‘Another place youcan affect how people feel their 
kids will be treated is in church. When parents bring 
their children to services, welcome the children. If 
they squirm or make a little noise, be patient. One 
lady I know keeps crayons in her purse, and lets 
children draw on her bulletin during the sermon. She 
gets to hear the sermon, and they feel welcome in 
church. “Suffer the little children to come unto me, 
and forbid them not: for such is the Kingdom of God” 
(Mk10:14]. IfJesus Christ wants the children in His 
Church, who are we to drive them away through 
snide comments and brusque treatment? 

Ofcourse, the easiest way to keep teenagers from 
having abortions is to keep them from getting preg- 
nant in the first place. Parents of teenagers naturally 
have the most clout in this area, influencing their 
children both directly and through the schools. Butjust 
as we all pay taxes to finance our public schools — we 
should also have some say in what they encourage. 

Is your local high school handing out condoms 
under the guise of “preventing the spread of AIDS?” 
This is an open invitation to promiscuity (as well as 
of very questionable effectiveness). It tells our chil- 
dren that we have noconfidence in them, and encour- 
ages them to do things they shouldn't behind their 
parents’ backs, with societal approval and support. 
We don't tell our kids, “I know you shouldn't rob 
banks, but you probably will anyway, so here's a 
bulletproof vest.” Ifsomethingis wrong, we shouldn't 
be afraid to say so. We've been telling out kids “no” 
ever since they first tried to stick their fingers in a 
light socket or grab the cat by the tail. Now that the 
stakes are far higher, itis certainly morally wrong to 
“let them work it out for themselves.” Indeed, this is 
a form of neglect. 

Most “sex ed” classes also fail to tell our kids that 
these forms of birth control have high failure rates. 


‘They neither completely prevent pregnancy, nor can 
they keep all germs at bay. Rush Limbaugh is right in 
comparing handing a kid condom to encouraging him 
to go bungee-cord jumping: in both cases, there's noth- 
ing buta thin piece of rubber between our children and 
certain death. 

Christian women, both mothers and not, have a 
duty not just to ask the schools not to teach promis- 
cuity, but to insist that they teach about chastity. It’s 
free, there are no undesirable side effects, and it’s 
100% effective, James Dobson’s book, Preparing for 
Adolescence, is one source-book parents and teachers 
may want to use. The Natural Family Planning 
Foundation has prepared a chastity kit for distribu- 
tion in the high schools. Josh McDowell on TBN has 
a whole weekly television show entitled “Why Wait?” 

‘The easiest way to keep teenagers from getting 
pregnantis togive them somethingelse todo. Helpyour 
teen to form and maintain a special skill or interest, 
whether it's football, fencing, flute or footraces. Every- 
one hasa talent to develop, and everyone in the commu- 
nity can help, Churches and civic groups can offer 
alcohol-free parties for teens, modeled after the success- 
ful post-prom parties many communities hold. On a 
ess ambitious scale, ifyour local youth group has abake 
sale, buy some cookies. Ifthey haveacar wash, let them 
wash your car. It's a small enough thing — but many 
small efforts are the basis of community support. 

We Christians often think we're in the minority 
because the newspapers and television spend so much 
time telling us so, Butit'sas biga lie as Satan ever told, 
and it’s time we stopped believing it. For one thing, 
regardless of our numbers, we have economic clout. 
Start small — don’t spend your hard-earned money on 
a gynecologist who uses any of his time to kill babies 
(why should you trust him to take care of you or your 
baby when a few hours earlier or later he’s murdering 
another?!), or on a hospital which harbors such people. 
When you get pregnant, you want a doctor who cher- 
ishes your child’s life, from the moment of conception, 
every bit as much as you do— not someone who sees 
your baby as an “unviable fetal tissue mass.” 

‘When a television show offends you, write the 
sponsors, orcall them (many havetoll-free800numbers), 
and tell them that the show which they spend their 
money makes you want to stop buying their product — 
and that you will, if they don’t withdraw their support 
from such programs. Call your local television station 
and tell them you were so disgusted you turned off the 
‘TVanddidn’twatch theirlatenews,oranymore oftheir 
ads or programs that night. It does make a difference... 
money talks, especially with the godless. The Natural 
Family Planning Foundation is preparing a list of 
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companies which donate to the “Planned Parenthood” 
association — one of the most vigorous advocates for 
“choice” (the “disease” which kills one in three babies in 
this country, even before birth). Try todetermine which 
‘companies do so, and write or call them to tell them you 
won't buy their products — and spend your money on 
something else. 

And vote, whenever you can find someone to vote 
for, Write orcall your congressman andsenatorand ell 
them that you find this so-called “Freedom of Choice” 
act repugnant and will vote against them ifthey vote for 
it, Handwritten letters and notes are sometimes more 
effective... they are clearly not form letters. 

But most important of all, pray. This is our 
biggest weapon. Even if you can’t move, even if you 
have no money, even if you don't have a moment of 
free time, you can always pray to God. Pray for the 
mothers, that they find the courage to carry their 
children to term, whether to keep or to let some 
loving, lonely couple adopt. Pray for the babies, both 
those who will make it and those who will be slain. 
Pray for the doctors, that they will find the courage 
and the compassion to stand up against this horrible 
thing. Pray for the nurses and the janitors and the 
switchboard operators and the suppliers and every- 
one else who is an accomplice in this slaughter, that 
they may stop and repent. 

Pray for our poor blood-sodden country, that God 
in His mercy may forgive us for letting this happen, 
And pray that God blesses all those who choose the 
hard path — labor, delivery, and eighteen years of 
struggling and straining to raise children, both the 
mothers and the fathers — because those of us here 
in the trenches need it the most of all. 

‘And don’t give up hope. If you read the polls, you 
will think that abortion is bound to be the law of the 
land, and we may as well accept it. Butif you read the 
papers one hundred and forty years ago, you would 
have thought that slavery would always be a fact of 
life — at least for those who exercised “choice” to 
impose it upon those who were helpless to resist. 
Dred Scott was a much the law of the land then as is 
‘Roe v. Wade now. It was hard tooverthrow the notion 
that one man could own another for his own conve- 
nience — and it will be just as hard to dispel the 
notion that a woman may murder her own child any 
time until he begins to breathe. But if, as a nation 
and as individuals, we all do our best to fight this evil, 
using what we have and doing all we can, then it also 
shall be defeated. 


— Matushks Ann Lardas 
(with minor editorial amendments) 


the commemoration of the 


Memory Eternal! 


Hieromonk Kallistos 
Hermitage of the Exaltation of the Cross 
House Springs, Missouri 
Reposed in the Lord on the 29th Day of October 1992 
(the 11th Day of November on the civil calendar) 


Martyr Anastasia the Roman 


Bukasa Island, Uganda — 
A significant portion of the material sent by cargo container 
for the relief of the faithful of the Church of the Annunciation 
‘on Bukasa (and other islanders) has been received on the 
island, A photo-essay is planned for the next issue of Living 
Orthodoxy. However, the bulk of the materials intended for 
the completion of the church building are still being held on 
the mainland, with payment of import duties demanded on 
the building materials. A plea for assistance and letter of 
protest has been sent to the Embassy of Uganda in Washing- 
ton, DC, and efforts are underway in Uganda as well to 
attempt to bring about the release of these materials acquired 
and shipped at such great personal sacrifice on the par of the 
faithful. Your prayers are urgently requested, and polite 
letters requesting assistance may be profitably addressed to: 

Mr, Francis Katana, Head of Chancery 

Embassy of Uganda 

‘Washington, DC 20036 

FAX 202/726-1727 

‘Telephone 202/727-7100 


IS IT LEGAL TO PRAY IN SCHOOLS? 


Many school officials seem to think not, but attomeys for the 
Rutherford Institute across the country attempt to defend 
those who wish to do so, frequently with success, According 
to Kelly Shackelford, regional co-ordinator for the Institute, 
"The govemment's role is neither to promote nor to inhibit 
voluntary student prayer or speech." Defenses have been 
mounted in such diverse locations as Dallas and Southlake, 
Texas; and Bloomingdale, Michigan. In Dallas, school 
officials had attempted to prevent students from distributing 
religious tracts to other students leaving school buses. In 
Bloomingdale, the issue centered upon a portrait of Jesus 
hung in a schoo! hallway. In Southlake, school officials had 
denied students’ right to pray at a pep rally. Those desiring 
further information may contact the Institute at 

PO Box 7482 

Charloutesville, VA 22906-7482 

Tel: 804/978-3888 

Occasional newsbulletin papers are publishe 


14th Annual St. Herman’s 


Youth Congress 


24-26 December 1992 
Holy Trinity Church — Vineland, NJ 


Lectures — Photo Session — Q&A Sessions 
Meals — Trip to Wheaton Village 
Social Time 
But above all — Prayer 
Accomodations at Ramada Inn & in homes of parishioners 
Registration fee of $100 includes meals & excursion trip 


Please make checks to St, Herman's Youth Conference 
2211 W. Landis Avenue; Vineland, NJ 08360 
Further information: 

‘Church 609/696-1579; Den. Nicholas Manduke 609/825-7952; 
‘Xenia Nenchin 609/451-8604; 

‘New Yorkers: Christopher Shashkin 718/805-3364, 


